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PREFACE.

The treatise edited and translated in the following is one of the
best known and most extensively studied of the elementary works
on the Mimamsi-§dstra. It closely follows—and in many passages
literally agrees with—the equally popular Mimdmsa-Ny#ya-Prakida
usually called the Apadevi, which latter work would perhaps be the
most recommendable to the beginner of all treatises on Mimdmsa.
The Artha-samgraha has however been preferred for publication in
the Benares Sanskrit Series on account of its smaller bulk. Its
text has been repeatedly published before, in a lithographed edi-
tion at Benares together with a commentary and in a printed edi-
tion brought out by Pandit Jibdnanda Vidyd-sigar at Calcutta.
Both theso editions are incorrect, especially the latter one.

The Arthasamgraba is by no means an easy book, in spite of—or
ag it would perbaps be more correct to say, owing to—its limited
bulk in which a great amount of matter is condensed by means of
the most pregnant langnage being used. I am greatly obliged to
Pandit Dhundhi Réja the able and learned Sanskrit Librarian of the
Benares College for continued assistance given to me while editing
and translating the Arthasamgraha and revising the proofsheets.
With regard to some specially difficult points I have likewise
been greatly benefitted by tho advice of the distinguished Paudit
Bila Sastri, late Professor of Law in the Benares Sanskrit-Collego
who combines with a perfect mastery of the Séstras a thorough
knowledge of the Veda and therefore is entitled like few others to
be appealed to in any question connected with the Mimdmsi-
hstra—A mere literal translation would have been of compara-
tively small value; numerous explanations have therefore been
added and the plan of inserting them into the text by means of
brackets rather than adding them in feotnotes has been by pre-

ference adhered to.
G. THIBAUT.

BENARES :
}f aro/z , 188 :’



INTRODUCTORY REMAKS.

An attempt at an exhaustive review and criticism of the
Miméms#a-&dstra would be out of place here. A few remarks how-
ever on its general character will form a not unsuitable introduc-
tion to the Artha-samgraba and will, it is hoped, be of some use to
those who wish to form an adequate idea of the subject matter of
this hitherto some what neglected system. The only longer essay
on Mim&msd which exists—the one by Colebrooke—gives correct
information as far as it goes, is however not well adapted to make
the reader acyuainted with the leading features of the Sdstra,
The current accounts of the Mim&msd found in handbooks &e.
merely extract (‘olebrooke’s remarks and are as a rule more or less
vague and incorrect,

The begiunings of the Mimdmsi may be traced distinctly
enough in the Veda itself, the very word (mimdmsd; mimdmsate
&c) being used there to denote doubt and discussion with regard
to points of doctrine and ritual. This early Mimdmsi may be
designated a bond fide Mimdmsd as it tries to decide the points
about which a doubt is raised by free reasoning taking into ac-
count the circumstances and exigencies of each case without sub-
mitting itsell to any authority. It originated in the time when
owing to differences in tradition, belief, ritual &e. the various
Vedic édakhds began to form themselves, a time when the whole
religious and sacrificial system of the Brahmins still was in a com-
paratively unsettled and floating condition.—The later systemati-
cal Mimdwsé on the other hand—the Mimémsa which is embodied
in the ¢dstra—is of a more limited scope, owing to the altered cir-
cumstances of the time in which it arose. The creative period of
Brahminical religious thought was then past and the spirit of free
inquiry and discussion had yielded to an implicit faith in the
authority of the sacred books handed down by unbroken tradition.
Difficulties with regard to questions of sacrifice and ritual still in-
deed presented themselves but they were not as of old difficulties
arising from the nature of the things themselves and to be re-
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moved by an independent and unbiassed consideration of all sides
of the question, but rather difficulties originating in the peculiar
nature of the sacred books and obstructing the procedure of any
one who endeavoured to obey the injuncilons contained in them.
The character of the brihmanas—that part of the Veda which
more immediately concerns us here—is well known and there can
be no doubt that any one attempting to carry out the precepts con-
tained in them or—if we limit ourselves to the main point—to
perform the sacrifices which theyv describe and comment on, would
soon find himself assailed by numerous doubts and misgivings as
to his actions being a faithful representation of what the sacred
texis intimate. The description of the sacrifices contained in the
brahmanas is so incomplete and obscure, in the best cases so dis-
jointed and unsystematic, so frequently interrupted by remarks
and comments on the mystical signification of the sacrifice and its
constituent acts that it would appear almost impossible for the
sacrificer to feel assured of having done exactly what Le ought to
have done unless he had some other help to guide him. That such
a help existed ata very early time already, I mean in the time im-
mediately following on the composition of the chief brilimanas, is
a matter which does not admit of any doubt. We can not indeed
confidently maintain that then already hooks of thie nature of the
kalpa-sitras or prayogas existed, but at any rate there must have
existed from the outset a full and circumstantial oral tradition re-
ferring to the proper performance of the sacrifices, a tradition for
which we may even, from obvious reasons, claim a greater fulness
and clearness the higher we ascend into antiquily.

We may thus assune that during a certain peviod consequent on
the composition of the hrahmanas—of whatever length that period
may have been—acts of religious duty, whereby are meant in the
first place sacrifices, were performed on the double ground of the
text of the Veda and of oral tradition, two sources of knowledge
which we may suppose to have agreed tolerably well in all essen-
tial points, But this period was as we know followed by one in
which a more systematical and erttical spirit began to stir, a period
in which the Brahmins felt the want of thoroughly reviewing and
recasting all the knowledge they were then possessing, of proving



its soundness and validity by the best possible means and of em-
bodying it in treatises as pregnant and concise as possible. T of
course allude to the sdtra-period. One of the many tasks then
presenting themselves was to raise the doctrine of the sacrificial
performarices on an incontrovertible basis. This was indeed a task
for which the proper way of procedure was much more clearly de-
fined than was the case with regard to most other departments of
knowledge. By far the greater part of the Veda directly refers
to the sacritice and the ohject to be held in view was therefore to
compose treatises deseribing the different sacrificial performances
which should entirely base on the text of the Veda and against
which no body appealing to the latter would be able to raise any
ohjection, The difficulties besetting this undertaking originated,
as remarked above, in the peculiar nature of the Vedic texts
whose object, as is well known, isto point out the symbolical
and mystical meaning of the single acts of the sacrifice, not to
give a clear and connected deseription of the latter which the per-
former might follow with ease. It will suffice shortly to touch here
on some few of the circumstances which rendered the task of the
sitra-writer a by no means easy one. It isf i observed that
those chapters of the Veda which refer to one and the same sacri-
fice do not immediately follow on each other but are separated by
intervening sections which treat of different matters. The fact that
throughout the mantras accompanying a certain sacrifice are com-
bined in separate sections apart from those chapters which contain
the corresponding brdhimana is in itself a source of frequent per-
plexity.—Again it often happens that there is an apparent contra=
diction hetween two passages referring to the same matter as when
f. i. the bralmana-passage maintains that from out a series of sa-
crificial acts a certain one is to bo performed in the sixth place
while in the section which contains the mantras accompanying the
series of acts the mantra referring to the particular act mentioned
occupies the tenth place.—Or again we find that of two actions re-
ferring to the same thing the one which according to the exigencies
of the case must be performed in the second place is in the sacred
text enjoined before the other one.—Or again the rcader of the
Veda may be in doubt to whom a certain injunction contained in
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the Veda is addressed, what kind of man, in other words, is entitl-
ed to perform the sucrifice enjoined and in return to expect the
result promised in the Veda.—Or again we meet in the Veda with
passages regarding which a primé facie doubt arises whether they
enjoin an independent sacrifice to be performed from a special mo-
tive and attended by a special result or perhaps merely a subordi-
nate sacrificial act which contributes its limited share towards the
successful performance of one of the well known great sacrifices.
—Or again—and this must have been a point whose consideration
very frequently pressed itself on the Brahmins at a time when the
various sacrifices mentioned in the Veda were in reality regularly
performed—it becomes a matter for reflection and doubt in what
manner onc has to perform the very numerous so-called vikritis
i. e. the sacrifices which are mere modifications of the few tvpical
gacrifices and which as such the Veda does not deseribe in detail.
—TIt would be useless here to continue the enumeration of difficult
cases of this nature as tho treatise edited and translated in the
following pages offers many additional examples.

The continually recurring necessity of dealing with difficult
cases of the kind described led to the elaboration of a set of rules
under the guidance of which it became possible to give an account
of the sacrifice which was of real use for practical purposes and
which at the same time could be upheld in every particular as be-
ing founded on the Veda. So f. i.—to mention only the principles
by means of which two of the above stated difiiculties are to
be solved—it is laid down that whenever the place of the mantra
accompanying a certain action and the place assigned to the action
by a bralimana-passage are in conflict the mantra is to have great-
er weight than the brdhmana because the former being actually
recited during the sacrifice is connected with it more intimately
than the latter which is not directly used during the performance.
—And of two actions referring to the same thing, as f. i the husk-
ing of rice-grains and their cooking, the one to which the exigen-
cies of the case assign the first place is to be done first although
in the sacred text it may be mentioned only after the other one ;
on the genergl principle that we must try to find for every indivi-
dual act constituting tho sacrifice a visiblo purpose by means of



which it may contribute towards the outward form of the sacrifice
and that only in the case of such a visible purpose not being trace-
able it may be assumed that the act directly contributes towards
the supersensuous result of the entire sacrifice. In the examplo
alluded to above the visible purpose of the ricegrains being husked
first is that thereby they are made fit for heing cooked while no
such purpose can be discovered if the cooking is made to precedo
the husking.

The exposition of these rules either direetly stated as in the sys-
tematical treatises of later origin or implied in the discussion of
particular Vedic passages as in Jalmini’s sdtras forms the bulk of
what is called the Mimdmsi-Sastra and the latter might thereforo
broadiy be defined as a body of rules enabling us to construct on
the grouad of the Veda a kalpa-sitra or a pravoga (a treatise of
the nature of the manuals called prayogas—ecither actually writ-
ten down or else mentally conceived—tformmg the indispensable
preliminary step for a kalpasdtra which is nothing but a prayoga
highly abbreviated and condensed Dy means of certain technicali-
ties and conventions). Tt would he a by no nreans uninteresting
task to submit a kalpasdtra as f. 1. Baudhdyana’s or Apastamba’s
to an investigation of this kind and to show f. 1. hy a comparison
of the accounts given of some primary sacrifice in the Vedic texts
on one hand and m the kalpasitra on the other hand how the
transition from the former to the latter can only be effected by
certain rules of the Mimdmsd being had recourse to.

Althongh the remarks mado in the preceding lines on the scope
of the Mimims1 sufficiently characterize the matter ocenpying the
greater part of the Sdstra and point out its chiefly practical charac-
ter they Ly no means render full justice to the form in which
the ¢dstra was finally elaborated and in which it appears in the
svstematical treatises a specimen of which is the Artha-samgraha.
In this later form the Mimdmsd is a systematic analysis of that
entire part of the Veda which refers to action, preeminently sacri-
ficial action, of the so-called Karma-kdnda. This part of the
Veda comprices all Vedic writings with the only exception of the

Upanishads, includes therefore the entire Sambhitds end by far the

greater part of the brahmanas.  The investigation undertaken by
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the fully develuped MimAsma has of course originated from the
more practical questions above touched upon hut it takes a wider
scope and establishes a theory which way indeed be applied to
the decision of practical questions but which in addition has its

own independent interest.  The chief features of this theory will

be shortly indicated in the following.

The entive Veda (cxcluding the Upanishads) is declared to
treat of dharma, 1. e, acts of duty toremost among which are sa-
crifices. It in the first place enjoms certain acts of duty specify-
ing at the same tine the beneficial result which attends the per-

formance of each act.  If it be asked on what authority these acts

ave enjoined and certain results stated to helong to them, the an-
swer Is that the Veda as being nitya, eternal is authoritative of its
own nature and needs no other basis to rest on. The proofs of
the eternity of the Veda are of course by no means satisfactory
and may if closely examined he reduced to the faith of the com-

munity basing on immemorial tradition. But this point really lies

outside the scope of the Mimdmsd which rather presupposes the
eternity of the Veda and consequently the binding nature of the
precepts contained therein and enters on its veal task when it be-
gins to demonstrate that every part, in fact every line and every
word of the sacred texts somehow or other refers to acts of duty
incumbent on men.  To do this it becomes necessary to classify the
contents of the Veda. The most general classification is to disting-
uish the mantra-passages from the Bidhmana-passages these two
great divisions being clearly pointed out by their different form;
the svstematical books on Mimdmsd however as a rule start at once
with the more detailed division of the Veda into injunctions (vidhi),
mantras, names (ndmadheya), prohibitions (nishedha) and explan-

atory passages (arthavdda). Among these five divisions the first

place in point of importance is claimed by the injunctions, vedic
passages which—their character of eternity and authority being
presupposed—impel man to perform a certain action In expectation
As f. 1. the passage *a man desirous of para-

of a certain result.
Passages of this kind

dise is to sacrifice’ (svargakdmo yajeta).
claim an instigatory character in consequence of their finite verb
stunding in the optative or imperative form, whereby the hearcr or



reader i» mstigated to act.  The difference between these optative
forms as found in the Veda and those which are employed in ordi-
nary human intercourse is that in the latter case the enunciation of
the optative fornt originates in the mind of some individual person
who has the wish of making another person act, while in the former
case the instigntory power rests solely in the eternal word of the
Veda which has no human mind for its antecedent.  If we wish to
bring the matter somewhat nearer to our way of thinking we might
say that the optative forms of the Veda embody the eternal com-
mands of God: although this would not exactly correspond to the
doctrine of the Mimamsakas to whom the Vedais a self-subsistent
entity.

dmong the numerous injunctions which are found in the Vedic
texts we have In the first place to distinguish those which in the
most general terins enjoin a certain action or sacrifice and to which
all other injunctions referring to details ave subordinate. Injunc-
tions of this kind are called utpatti-vidhis i. e, originative injunc-
tions and an example is f. 1. “agnihotram juhoti” “he 1s to per-

form the agnihotra-oblation.”” The very liwited number of short

sentences emhbodving injunctions cf this nature constitute to the
Hinda mind the very kernel of the Veda all the remainder of
which comprising among the rest the entive Samhitds has its rai-
son d'étre only in standing in a certain relation to the utpatti-
vidhis and being useful to the person who endeavours to carry out
the precepts contained in the Jatter, These utpatti-vidhis cannot
be said to stand to each other in any necessary relation and—as

far as known to me—the Mimdmsakas have made no attempt to

subordinate them to some principle of unity. It can only be said

that the order of the sacrifices enjoined in them is a defiuite one

the sacrificer having fo proceed in regular succession from the

simpler ones to the more complicated.  But even from this princi-
ple of unity the naimittika sacrifices i. e. those which have to Le
performed on special occasions arising would have to be excepted.
Nor can a principle of unity be discovered in the resnlts to which
the sacrifices are said to lead, as these arc of the most heterogene-
ous nature, long life, wealth, progeny, dominion or, as in many
cases, paradise or the heavenly world (svarga). The latter is,
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most probably on account of its indefiniteness, declared by the
Mimamsi to be the fruit of all those sacrifices for which the Veda
does not mention a special result.

These originative injunctions impressing man’s mind excite in
him the desire to perform the action as the result of which the
heavenly world or else some earthly possession is pointed out.
The utpatti-vidhi itself as a rule intimates the result and in addi-
tion to this the general nature of the action by means of which the
result is to be obtained, this action being in most cases a sacrifice;
but in order to enable the person desirous to sacrifice to carry out

his intention the special mode of procedure (the so-called itikarta-

vyatd) remains to be stated. Thisis done by the second class

of injunctions distinguished by the Mimdmsakas, the so called
viniyoga-vidhis, injunctions of application by means of which all the
actions and things subsidiary to a certain sacrifice {the so called
angas or members of the sacrifice) are intimated.  The injunctions
belonging to this class are as they supply information about all the
detail of the sacrifice very numerous and the discussion of the dit-
ferent principles according to which they are to be combined with
cach other and subordinated to the utpatti-vidhis is one of the most,
practically perhaps the most important topic of the mimdmsd. The
praménas which are to guide us in subordinating the various ebjects
and acts constituting the sacrifice to one another and finally to the
central action are stated to be six, of successively decreasing force
and it must bo admitted that the reasoning by which the relative
strength of these pramdnas is settled shows extraordinary acute-
ness and an astonishing grasp of all the intricate and perplexing
detail turnished by the Vedic texts. A full discussion of the matter
will be found in the Arthasamgraha; here it must suffice to state a
few cases exemplifying the general principles. Above was men-
tioned as an example of the utpatti-vidhi the passage “agnihotram
juhoti” “he is to perform the agnihotra-oblation.” With this in-
junction now we have to connect the viniyoga-vidhi “dadhnd ju-
Loti” which as the MimAmsakas explain, in reality means “dadhni
homam bhévayet” “he is to effect the oblation by means of sour
milk.”  This passage shows us that sour milk is an afiga, a subsidi-
ary matter of the agnihotra-oblation and the special reason from



X,

which we infer the stated relation is in the present casc druti 1. e.
direct statement or direct enunciation, the instrumental form “da-
dhnd" showing directly that sour milk is the means by which the
oblation is accomplished. This frutiis justly declared to be the
strongest of all the pronfs enabling us to infer the connection of
subsidiary matter and principal matter ; the one of widest applica-
tion however and the one which must be applied at the outset when
we wish to find the link connecting the entire sacrificial action with
its constituent parts is prakarana or interdependence i. e. the prin-
ciple according to which we consider as referring to each other one
passage which enjoins some sacrifice in general asleading to a

certain result and another which enjoins some special act without

naming a special result accruing from it. So f i. when we read

the passage enjoining the darsapirnamdsa-sacrifice “he who is de-
sirous of paradise is to offer the darfapdrnamésa-sacrifice” we feel
the want of other passages pointing out in what way the named
sacrifice is to be performed and on the other hand when we meet
with the passage referring to the oblations called samidh “he is to
offer the sumidh” we rest unsatisfied because we do not immedi-
ately see what is to be effected by means of the samidh. The
consequence is that we become aware of the interdependence of
these two injunctions, the particular action mentioned in the
latter being subservient to the comprehensive sacrifice enjoined
in the former one.

Again after we have by means of the viniyoga-vidhis understood
the interior structure of the sacrifice and the successive subordina-
tion of its parts to the whole we require, in order to become able
to perform the sacrifice, additional information about one point viz,
the order in which the several parts have to succeed one another.
This want is supplied by the so-called injunctions of pexformance,
prayoga-vidhi. 1t is however to be remarked that we meet only
in very rare cases with vedic passages having no other purposc than
to settle the order of the acts constituting the sacrifice. In almost
all cases this order of succession is to be concluded from the vari-
ous indicia given in the viniyoga-vidhis, mantras &c. so that the
prayoga-vidhis have rather an inferential than an actyal existence.
—1Here again there are coumerated six means of proof of varying
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force by means of which order of succession is determined. The
translation of the Artha-samgraha will be found to give the re-
quisite details.

There remains one class of injunctions to be noticed, viz. the
so-called injunctions of claim or qualification, adhikdra-vidhi. The
injunctions enumerated hitherto have taught us firstly what acts
are to be done, secondly in what manner the acts enjoined are to
be done and thirdly which is the order of succession of the subor-
dinate acts the aggregate of which constitutes the prineipal act.
There remains one question more to be answerced viz. who is the
person to whora all these different injunctions are addressed? who
is qualified to perform the sacrifice enjoined and to claim its pro-
mised fruit? and this question is settled by the adhikdravidhis.
About this cluss of injunctions too it is to be remarked that few
passages only are mere adhikdra-vidhis it frequently happening
that one and the same passage is utpatti-vidhi as well as adhikdra-
vidhi.  And again we must note that a great number of adhikira-
vidhis have a merely ideal existence, as certain qnalifications
of the sacrificer are nowhere explicitly enounced but have to be
inferred from the requirements of the case.—So much about vidhi,
injunction.

If we now turn to the second of the five divisions of the Veda,
the mantras, the first question presenting itself is again “in what
relation do they stand to the sacrificial action? in what manner do
they help the latter?” The answer here is somewhat curions.  As
already remarked the DMimdmsakas are extremely anxious to
show that every part of the sacrifice, every word and gesture
are of visible use, contrilute their share towards the proper accom-
plishment of the outwardly appearing set of actions as which the
sacrifice presents itself to the senses and they insist on ascribing
what we might call a purely ceremonial character, a significance of
a purely spiritnal and supersensnous nature to those actions only
for which a visible purpose can not by any means be made out.
The principle is on the whole certainly a sound one as its applica-
tion tends to convert the sacrifice into a well connected whole the
parts of which are subservient to cach other, while the too free use
of the contrary principle i. . of ascribing an independent charac-
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ter to each individual act would resolve the whole sacrifice into
a string of performances of whom no body would understand how
they came {o be combined.—In the special case of the mantras
however the former principle appears to be carried too far, 1f we
consider the point Impartially we can hardly deny that by far
the greater part of the verses and short sayings which accompany
the different acts of the sacrifice can only have been meant to have
a mystical, supersensuous effect, to contribute directly towards the
transeendental result, the apdrva, which in a manner unknown to
man is prodiced by the sacrifice and is the means of procuring for
the sacrificer his reward.  The Mimdmsakas however maintain that
while some mantras must be acknowledged merely to have the
effect stated just now the great mujority of them have the pur-
pose of reminding the sacrificer of the different matters con-
necred with the sacrifice, f. 1. of the divinities to whom the vari-
It is clear that the first position is here

ous oblations are made.
unduly assigned to a circumstance which is altogether secondary
and accidental.

While it is easy to understand why injunction (vidhi) and
mantra are declared to constitute two of the subdivisions of the
veda and again why the same position is assigned to arthavada
and ni-hedha, it is, on a superficial view of the matter, difficult to
see why ndmadheya, name is coordinated with the four heads enu-
merated. The distinction of these four heads bases on the obvious
circumstance that the many particular sentences constituting in
their totality the “apaurushevam vikyam” called Veda show pe-
culiar characteristics naturally leading to the establishment of a
fourfold division. The head “ndmadheva” on the other hand does
not comprise entire sentences, but only particular words ocenrring
in the vidhi-passages. The question of ndmadheya js in the Mi-
mémsi regularly treated in connection with four different Vedic
passages viz. “udbhidd vajeta padukdmal™ “chitrayd yajeta pasu-
kédmah’ “agnihofram juhoti” “Syenendbhicharan yajeta” and it
might thus appear as if the quoted passages alone had. given rise
to the discussion. This is however by no means the case; every
passage which contains the name of a sacrifice is equally implicat-
ed in the investigation and three at any rate of the four quoted in-
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Junctions appear to owe their sclection merely to the circumstance
of the sacrifices enjoined in them being comparatively little known
or practised so that it was in addition to the theoretical value of
the question a matter of some practical interest to decide what the
terms “udbhidd” &c. really denoted. Passages cnjoining well
known sacrifices—as £ 1. “darSapirnamésabliydm yajeta” “jyotish-
tomena yajeta”—might however as well be used as examples—The
reason now why in all such passages particular words like “udbhi-
di” “darfapirpamdsibhydm” are singled out as belonging to a
special subdivision of the Veda is as follows. According to the
theory repeatedly alluded to in the above all the parts of the Veda
must be shown to be connected with the action or energy ( the so
called drthi bhidvand) roused in the believer by the injunctive pas-
sages, This energy requires a result towards which it tends, an
instrument whereby to realize the result and the indication of the
The last named demand is satisfied

particular way of procedure.
The instru-

by the many subsidiary injunctions, as stated above.
ment is implicitly mentioned in the utpattividhis and is in fuct the
sacrifice itself, the verbh “vajeta” having to be interpreted as mean-
ing “ydgena bhdvayet”™ “he is to effect or realize by means of the
sacrifice ', the object to be effected being the result of the sacrifice.
If we therefore transform the first of the above quoted passages in
the same manner we get the following sentence “‘udbhidd ydgena
pasum bhdvayet”, in which the word “pasum” indicates the result

while “yigena” denotes the instrument.  Thus—various Lypothe-

ses on which the word “udbhida” might be put in connection with
the bhavand having been disproved—there remains no other course
but to declare that it merely serves to define or to limit the idea
expressed by the word “vdgena”, Is merely a name and as such
occupics a position by itself, which entitles it to be considered as
belonging to a special subdivision of the Vedic texts. The same
reasoning applies to the other passages quoted.—I feel not quite
sure whether this subtle distinction is really defensible or neces-
sary but at any rate it is a striking proof of the thoroughness with
which the Mimdmsakas have carried out their analysis of the Veda.

The fourty subdivision of the Veda, viz. nishedha, prohibition
may be left undiscussed here, as its suhject matter is not of prima-
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ry importance. It is of course intimately connected with vidhi, in-
Jjunetion (many nishedhas being in fact only disguised vidlis) and
it is therefore unnecessary to dwell on the position it occuples
in the Veda.

Arthavida, explanatory statement forms the last of the five sub-
divisions of the Veda adopted by the Mimdmsi.  The translation
of arthavidda by “explanatory statement” is not quite adequate, as
arthavdda is defined as comprising all those sentences which either
contain a praise of the things enjoined {by vidin) or a blame of the
things prohihited (by nishedha). These passages can not be main-
tained to be directly connected with the above mentioned arthi
bhavand, as the whole action enjoined by vidhi is carried out with-
out any help from the arthavida sentences, but they oceupy a de-
finite position with regard to the so-called sdbdi bhivand, i. e. the
energy inherent in vidhi-passages by which the latter are able to
impress man's mind and make him act.  For the special mode in
which the <abdi bhdvand acts (its itikartavyatd) is expressed in
the arthavdda-passages; man being on one hand impelled to per-
form an action when he hears it praised and glorified and on the
other hand feeling disinclined to do things which others reprehend
and object to.

It is thereby shown that every part of the Veda somehow or
other contributes towards dharma and the task of the Mimdmsa is
thus fulfilled. Tt will at the same time appear that a theoretical
inquiry of this kind into the nature of the Veda satisfics all practi-
cal requirements as well 3 for if the logical connection in which the
sentences of the Veda stand to each other is understood the proper
way of procedure for him who wishes to act on the precepts of the
Veda can no longer be doubtful.

The above renarks have left many interesting points unnoticed,
so f. i. the doctrine of the cternity of sound, the doctrine of the
different pramdnas & A more detailed account of the system
I hope to publish in another place. The Mumdmsid certainly de-
gerves greater attention than it has hitherto rceceived. It has
indeed none of the attractions which the other darSanas derive
from the speculutive character of their contents; its geope is limit-
ed and the nature of the investigations in which it is engaged
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leaves no room for high flights of the mmagination. DBut it
possesses  counterbalancing  advantages.  Its subject matter is
of a positive nature, its method is sound and its reasoning in

wost cases convineing.
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TRANSLATION.
——R——

Reverence to Krishna,—

Huving shown his reverence to Vésudeva the husband of Rama,
Laugdkshi—Bldskara composes the Artha-Samgraha as an iutro-
duction to the doctrine of Jaimini.

The highly benevolent reverend Jaimini has composed a ook
in twelve adhyayas for the discriminative knowledge of duty,
At its beginning he speaks of the desire of knowing duty in the
following aphorism “next therefore a desire to know duty”. In this
aphorism the word “next” expresses the immediate consecution (of
the desire of knowing duty) on the reading of the Veda. The word
“therefore” expresses the circumstance of the reading of the Veda
having a visible purpose (and not merely tending to produce an
unseen result as f. 1. the performance of the sacrifices does)., as the
passage enjoining the reading of the Veda (viz. “one is to read
the Veda ”) settles that this reading has for its visible purpose
the knowledge of the sense of the Veda. (For a proper understand-
ing of the aphorism quoted above) we have therefore to comple-
ment the aphorism as follows “Because the reading of the Veda has
a visible purpose which consists in the knowledge of its sense, for
this reason, after the reading of the Veda, the desire of knowing
duty which latter is the purport of the Veda has to be entertained.
The phrase “desive of knowing” implies the idea of enquiry, so
that the aphorism actually refers to the beginning of the (Mimdm-
si—) Sdstra and means “this Sdstra whose matter is the enquiry
into duty is to be begun.” (1)

Here the question arises :—What is duty ? what is its distinct-
ive character (its definition)?—To this we reply : Sacrifices etc.
only(2) are duty ; and we define duty as that matter which has a

(1) For a full discussion of the not very important question of the meaning of

atha and atas see Jaim Nydiya M V.pp. 11 12,
(2) The woidg“only” serves to exclude quasi—religious acts hke the worship of

chinityns which are uot taught in the Veda.



(2)

purpose and is to be accomplished according to the Veda. The
phrase =which has a purpose™ serves to exclude from the things
comprised 1 the dvﬁnition matters which are themselves of the
neture of a prepose {as o1 the difftrent results of the sacrifices
viz parad” o oetesr =The pln‘::se “which is to be accomplished ace-
cocding vo the Vo serves to exelade from the detintion matters
like the actof cating (which is performed not on the authority of
the Veda but en the prompting of a natwead Instinet).  The word
“matter” (aiha s which includes the idea of goodness or useful-
ness) sorves tooaclde actions like  the saerifice ealled "é‘\’(nn“,
which are to e eonsidered as bad thines Zanartha) on account of
their having a bud resuit (viz. the death of some enemy, for the

brinzing abous of which the saciiicer himself will have to go to

h\’u'

Here so mizht Le objeeted that this definiion of duty i< in con-
fiice with rly 4 finttion given in the Mimdmsd-Sitras where it is
seid L2y Doy s that matter the distinetive character of which
Is tusiozetion ooin which latter definidon the word “instigation”
detoc s onlv thot ene port of the Voda which bas the form of in-
Junenoae v o -=To this we reply thot in reality the two defi-
nitions oo nod coutiteding hecanse in the Sutra also the word
cinssicoion deneres the Veda in ceneral as the whole Veda on

AN

of dur‘.z

(I nov v haasked to point ont in detail the appropriateness of
cur donnaaion of dury we proceed: s Acts of duty as saerifices cte.
sreeioveso v reforence to nn by vedic sentences (as £ 1 “he

aanioob s aaning at dute serves to eapress the accomplishment

J

wha i~ dosieois o paaadise is 1o <aerifiee”) in which p;zr:ulin’- ete.
i pointod o as the resndt. The particnlars are as follows The

word  vorete che may saerifie” contains two constituent elomonrs

viz. the voot vap (vaji) and the saflix. . The suflix again contams

(1) ¢y Jean Noay M O Voopp 1415 Jut. why rhy n—imignt it be asked—are
4
Sqonﬁwm of tie 1t of the Syena taught i the Veda 7--To this question the

(Katham pu.ar anarthah kartavyatayopadiéyate-

r N N
Sabara—bhashra (1 %) ancwers
achvate—) nanva Soonilarall kartavad vigndyante—yo hi hnmsstum ienchhet tasydvam

anhvupivs —ift b1 teshun upadcmh-—<yenen.thlnnhamn yajetaiti L samamananti—

i ahhchiainav; arsor
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two elements as it expresses as well the property of a verb as the

property of an optative. The property of cxpressing a verb is
common to the suffixes of the ten moods and tenses (all of which
when added to a root turn the lutter into a verb); the property of
expressing an optative exclusively belongs to the optative suflixes.—
express a creative encrgy  (bhavand) only.(t)

Both elements
*or “productive encrgy’ cr “tend-

By bhévand (“creative energy’

ency to realize something™) we understand the purticular activity

of some productive agent (bhivayitri) which tends to bring
about the existence of something which is guing to be (bha-
vitri; which is capuble of future existence). Such productive
energy is twofold being either verbal (Sdbda) or actnal (drtha)—
By “verbal bhivand™ we understand the peculiar activicy of some
productive agent which tends to make a person act: itisexpressed
by the optative eclement (of words like ™ xyajeta™): for if some
person hears a verb with an oprative termination there arvises in
bis mind the exclusive notion “he (the speaker) iustigates me to
act : heds engaged in an energy tending to makhe e wet.” (In
this explanation of the element which expresses the bhavand we
proceed ) according to the general rule that whatever is excinsive-
Iy understood in consequence of some word being uttercd is ex-
pressed by it (is the sense of the word ); as f. 1. in the <entence
“Dbring the cow” the general character of cow ‘gorva’ i~ the scnse
The peculiar activity (which Ly been men-

)i~ in the caose of a sen-

ot the word “cow.”
tioned above In the definition of bhivan
tence Lelonging o ordinary worldly language sorme particular in-
tention dwelling in the mind of a speaking person; in sedie sen-
tences on the other hand where there iz no speuking person it
resides only in the words characterized by optative rerminations

ete. For this reason this bhdvand is called verbal Dhdvana.

This bhavana requires three constitnent elements; the matter
which is to be accomplished (the result: sadliya): the means by
which the result is effected (the instrument; sddhana); and the

mode in which the result i+ effected (itikartavyatd) 5 according to

the three questions (suggested by cach bhavand): what is 1o be ef-

(1) The word “only”" is meant to exclude the agent {kartr

AT ST AN 1T
S
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fected? by what means is it to be effected ? how is iv to be effected - —
Here now the want of a result to be accomplished being felt there
steps in the actual bhdvand (arthi bhdvand) with its three consti-
tuent elements which we shall explain further on and fills the place.
of the wanted result, since here takes place a samfndbhidhina-
§ruti 1, e. a direct statement of the intimate connexion of two mat-
ters by means of the two being expressed by the same word, (the
§abdi as well as the 4rth{ bhivand being expressed by the one op-
tative form), (To supply the drthi bhavani—i. e. the peculiar
energy of a person to which the $ibd{ bhévand instigates—as that
which is to be accomplished is more natural than to supply any-
thing else as f. i the sacrifice itself, because the optative form of
words like “vajeta” expresses both bhivands, from which circum-
stance the intimate connexion of the two is readily inferred).
It might perhaps be remarked by some one that other matters
too, as f. 1. number (i. e. singular, dual, plural) and time (present
ete.) are expressed by the one optative affix and that therefore
ete. likewise occupy the nlace of sddhva with

number, time
But such an assumption would

regard to the verbal bhidvani.
be erroneous as number, time ete. are not fit to fill the place
of the thing to be accomplished.—If the want of an instrnment
(of the verbal bhdvand ) arises, the place of such a one is
filled by the knowledge of the optative form ete. The ins-
trumentality of the optative does not lie in its producing the
exists in the word even before the

bhévani—for the latter
but ra-

knowledge (by some person) of the optative form—;
ther in the circumstance of the opfative form expressing the
bhdvana or its tending to bring about the result to be effected by
the verbal bhavana (which result as remarked above is the actual
bhévand).—If finally the want of a mode (of the verbal bhdvand)
presents itself, the place of such a one is filled by the praise or glo-
rification (of the acts of duty) which is found in the arthavida-
passages.

Actual (4rthf) bh4vani is to be defined as the peculiar energy (of
some person) which refers to some action (as f. i. a sacrifice) which
energy is engendered by the desire of some object. This actual
bh4avand is—in words like yajeta—expressed by that element of the
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word which denotes the verb: for the verb in general (independent
of the different moods and tenses) expresses an energy.—This bh4-
vani too requires three constituent elements, the matter which is
to be accomplishcd,—the result; the means by which the result is
effected—the instrument ; and the mode in which the result is ef-
fected; according to the three questions (suggested by the actual
bhivani as well as the verbal bhavan4): what is to be effected? by
what means is it to be effected? how is it to he effected? If the
thing to be accomplished is asked for, results of the nature of para-
dise step in as the things to be accomplished ; if the instrument is
asked for, actions like the sacrifice present themselves as the instru-
ments (by which the result is obtained) ; if the mode of action is
asked for, all the subsidiary matters as f 1. the pravdjas (which
form a part of the sacrifice) present themselves and point out the
mode of action,

If now the question is asked “what is the Veda”, we answer:

sentences not preduced by man. The Veda is fivefold, being either

injunction (vidhi) or sacrificial formula (mantra} or name
{nimadheya) or prohibition (nishedha) or explanatory statement
{arthavdda). That part of the Veda which intimates o thing not
known ( by other means) is called “Injunction.”

Injunction has a sense in consequence of its enjoining a matter
having a certain purpose in as far as it enjoins the matrer as not es-
tablished by any other means of proof (1); asf. i. the vedic passage
“he who is desirous of paradise is to offer the agnihotra;™ which
injunction enjoins an oblation having for its purpose {the attaining
of ) paradise which is not settled by any other means of proof ; so
that the sense conveved by the passage is * he is to realize paradise
by means of the Agnihotra-oblation”. Wheu on the other hand
the (sacrificial) action 1s already settled by some other means of
proof, an injunction merely enjoins somese condary matter ( gnna)
Asisf i the case in the passage

with a view to that action.
Here, the

“he is to perform the oblation by means of sour milk’
oblation itself being already established by the injunction “he is to

(1) This appeirs a somewhat clumsy way of stating what is more clear]y expressed in

the following werds of the Apadevi. Sacha vidhibprayojanavadarthavidbinenirtha-

vin sa chépraptam artham vidhatte
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offer the Auonihotia ', there is only enjoined sour milk with a view
ta the oblation (as the material to be used for the oblation ); so

{
that the sensc is “he is to realize the oblation by means of sour
milk."—Where both things are non-established (1 e. in the case of
neither the sacrifice nor any sccondary matter pertaining to the
saerifice being estublished by a previous injunetion), the injunction
enjoins sowething partienlarized (ovspecialized o vidishta )1 as £ 0
L is to sacrifice by means of soma”; here, the

in the injunction ™
the saerifice) as the sueri-

coma as well (which is the material of
fice it~elf not being established (by any other injunction ), there
takes place the injunction of that suerifice which is particnlanzed
v soma (as its material)—Nor is it to be ebjeeted that (the pas-
sage being mrerpreted in the aforesaid manner ) there takes pluce

[N

piiv of the sentence (vakyabheda) the word somena™ enjom-
ing two things: tor there are not cnjoined two separate things, but
only one particnlarized thing (viz. that particnlar sacrifice for
which soma 12 wsed) —Nor again is it to be objeeted that the pas-
sage Usomena van ot merely enjoins soma as the materiad of that
S'uj‘l‘iﬁf‘é \\}H‘cix i“wlf.I\ :11!(:141'\' (*St:‘.}l]h}u'(] }»'\' f}n' other }m,\:ug@
she who Is deshons of paradise s to saerifice by means ot thie

tvatishitoorna <o that the sense of the Injunerion would be *he 1s 10
veadize the ~werities the Jvotishtoma) by means of <oma’: it

bomng plec fod for this intanpaetation that it allows us to dispense

with th - assumprion of possessive indication {matvartha-lakshand;
by which term s wnederstood the denoting a thing Ly something else
commectsd with ir as a guaity etecr as when the word “soma™ is

made to denote woswertfice in which soma s ns djo o For the passage

referring to the juotishtoma i~ an injunction intimating a claim
{adhikdra-vidli ) and this cannot be taken as an originative in-
Junetion ¢ atpatti-vidhic it the passage about the jyetishtoma
could be taken as the one containing the primary, original injunc-
tion of the soma-sacrifice, the passage “somena yajeta” might be
taken a< a cuna-vidhi and thus © somena ” would not have to he

explainad as mening “womavaid vigena; but as the purport of the

passage abouit the jvotishtoma i< not simply to enjoin the soma-gac-

rifice but to intimute the clam which the sactificer has to the

Frait of the <acrifice. we are compelled to fake “comena vajeta”
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as the originative injunction of the suma-sacrifice and therefore to
explain “somena” by *‘somavatd ydgena”) —To this reasoning it
might he objected that the passage abont the jvotishtoma may be

<

taken as comprising an originative injunction as well as an injune-
tion intimating a claim as this is avowedly the case with other
passages axf. 1 the passage ““he who desires cattle is to sacrifice
with the ndbhid.”  But we answer: It is not <o, In the apparently
parallel eaxe which veu adduce ((viz. the passage about the udbhid)
we assume the double nature ot the injunction because such an
assumption is unavoidable. there being no other statement originat-
ive of the sacritice (while in the case of the <oma-sacrifice there
are two iujunctions: the instancesare therefore not parallel).—
And morcover if we explain the passage about the jvotishtoma as
containing two injunctions it would have to be tuken asintimating
the sacrifice jt~eli and its connection with its fruit and this would
Le a manifest <plit of the sentence 3 better than which iz the wus-
sumption of the passage enjoining something particularized {a
sacrifice partienlarized by soma). by means of our attributing to
the word <oma the power of possessive indication.——

Tujunction is of tonr diffrent kinds, being either originarive in-
Janetion (nrpattividhi) or applicatory injunetion (vinivegavidhiy
or mjunction of a claim (adhikdravidhi) or injunction of per-
formanece (pravogavidhi).

That injunction which merely indicates the general nature of
some action Is cailed otiginative injunetion as £2 1. the passage “he
is to otfr the agnihotra-oblation™  Tu injunctions of this kind the
sacrificial action itself ocenpics the place of the instrument. so that
the «n<e of the passage is *he iz to realize the objecr of his desire
by means of the agnihotra-oblation.”—But, it may be objected, the
two forms (aspeets: ripa ) of a sacrifice are the material (offered)
and the divinity (to whom the material is offered).  How then
ean the passage *he is to offer the agnihetia-oblation”, in which
neither of these two forms ix mentioned be eonsidered an originat-
ive injunction, the word agnihotra™ (which seemingly indieates
the divinity of the sacrifice viz. agni) heing merely a name (and
not indicating the divinity) according to the principle of (the ex-
istence of another seriptural passage ) declaratory of it: (which
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principle will be explained in the chapter on ndmadheya).
this objection we reply : The passage is an originative Injunction

Teo

although neither of the two forms of the saciifice is mentioned in
i, Otherwise the pussage “he is to perform the oblation by means
of sour mitk ™

junetion (of the agnilintra) as it contains a statement of one of the

inwo torms (viz the marerial) and then the passage “he is to offer

would have to be considered as the originative in-

the agnihotra-oblaron ™ would be purposeless,

That injunetion v hich intimates the connexion of some subsidiary
matter with same principal marter is called applicutory injunc-
tion {~howing how the subsidiary matter is to be applied to the
priveipal matter ) As to L the passage “he is to perform the ob-
Tation by means of sonr milk ™ which enjomns the connexion, with
the oblation. of ~our milk the subsidiary position of which is inti-
matel by the thivd case-affix (the case-affix of dadhné showing
that ~omr mmik 15 1o be used as an In~trument and therefore is
merely subsidiary to the action whose instrument it is). So that
the sens. of the passage 1s ©he is to realize the oblation by means
of <oy mli” -=In Infunctions of some secondary matter (guna)
<Lt which i= exypreszed by the roat (as “juhoti " in the above ex-
ample > vecupios the pesition of the ohject 1o be accomplished (so
thar
ntparri-vidht and an adhikdravidhi on the the other hand the 100t

denotes the Instrument @ agoihotram juhoti = agnihotra-homena

fahoti 7 s properly explained by homam bhdvavet—In an

ishtam bhavavet )

Sanpetimes the root expresses the abode of an action as f. i “he
i< to peeform the oblation for him, who is desirous of strength of
the ~enses by means of ~onr milk™: where the sense is “he is to
realize strength of the senses by the mstrumentality of sour milk”;
and if now the queston arises “wherein does it ( the instiumentali-
tv of ~our milk) reside 77 the oblation which is mentioned close by
steps< in dennting the abode.

Injurctions of this kind are assisted hy six means of proof, viz,
direct statement ($ratij; power (linga); sentence or syntactical
connexion (vikva); interdependence (prakarana); place or order
(sthdna); name (~samdkhya). Applicatory injunctions assisted
by these six means of proof intimate subsidiary relation ; the
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subsidiary position of something consists in its being accom-
plished by e aetion of some agent engaged in the pursait of
some ofher result (so f. 1. the praydijas are performed by a sacri-
ficer offering the newmoon=sacrifice with a view to obtaining para-
dize}: the same subsidiavy position is expressed by the term “pé-
rirthya™ “existing for the purpose of something else.”

( We now proceed to a detailed discussion of the above mention-
ed six means of proof).

Direet statement (Sruti s literally “text”) we define as imespect-
tve or independent words (words which intimate their sense di-
rectly without any intermediate steps of the nature of those requir-
ed by the other means of proof).  Direct statement is of three
ditferent kinds heing either injunctive (vidhétri) or denotative
(abhidhit i) ov uppheative (vinivoktif).  To the first class belong
the direet statements contained in optative firms ete. (tzc optative
form divectly indicating the bhiavand).  To the second class helong
stotements a- those about the rice-grains (viz. <centrences like “yvri-
hin avabanti™ “vrihin prokshati” ete., where the word “rice-grains”
directly produces the idea of the corresponding thing and its con-
nenion with the bhidsand). It tinally from the mere Learing (the
mere statement) of a word a connexion (hetween some primary
and some subsidiary mateer) is nuderstood, we have an applicatory
Sriti.

Stuti of this latter kind is acain threefold, heing either direct
statement by neans of case-attixes or diveet statement by means
of one denotative word (or clement of a word) or direct statement
by means of one pada (in the vestricted grammatical sense). Direct
statenent by means of case-attixes expresses the relation of a sub-
sultaryy as 010 dn the passage “he 15 to saerifice by means of rice
arain<” where by the diveet statement of the third case-aflix the
cbsidiary relation of the rice-grains to the sacrifice is expressed.
This subsidiary relation is here bronght about by the rice-grains
forming the oricinal substanee ont of which the eake is made
(which latter stands in direct subsidiary relation to the sacrifice);
in the same way as the animal (offered in the animal sacrifice)
stands in sabsidiary relation to the saerifice In consequence ot its

. | 2 . - g
heing the original substance from which the parts actually offered
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iz, the heart etc. are taken.—In the passage “he is to buy the soma
by means of a tawny, one year old (cow)” the quality of being
tawny is by the direet enunciation of the third case affix shown to
stand in subsidiary relation to the act of buying; this subsidiary re-
Iation takes here place by (the quality’s) defining a substance viz.
the cow, not directly: the latter not being possible on account of the
tmmateriality of & mere quality.—Again in the passage **he sprinkles
the rice-grains with water™ the sprinkling stands in subsidiary
relation to the rice-grains, as appears from the dircet enunciation

of the second case atfix.  And, it is to be observed, this sprinkling

is not for the sake of the rice-grains considered in themsclves as
they would be perfect without the sprinkling, but has the purpose
of bringing about the transcendental result (aptrva), which would
not be bronght abuut were the sacritice performed without sprink-

ling the rice grains with water. In the sawe manner it 1s to be

understood with reference to all subsidiaries that the subsidiary

relation has the purpose of contributing towards bringing about

the transcendental result—Let us take anothes passage.  “Thus

I seized this bridle of the right: with these words Le is to take hold

of the bridle of the hor<e.” Here the direct enunciation of the

second case atfix shows the mantra to stand ina subsidiary relarion
to the biidle of the horse(U—~Or another passage. “ When he
offers the oblation m the dhavaniya-fire.” Here the seventh case
aftix shows that the dhavaniya stands in auxiliary relation to the

(1) The abcve guoted example seems hardly to fall under tae category of Sruti

but rather under visya; which vpinion as we sec from the commantary was actually

held by some teachers The commentary says *‘some teachers muuntain that the
anplication (of the mantra to the action of taking the bridle of the horse) 13 founded
on vikva Otiers however object to this assamption and mamtam that, in conse-
quaence of higa having greater force than vdkya, Iniga would settle the mantra’s stand-
mg i subsuliary relation to a bndle 1 general before vikya could establish its exclu-

sive relation to the birdle of the horse.  ‘Those however who suppose the apphcation
of the mantra to be founded on vdkya defend their opinmion by maintaiming that the
mantra do*s not point to a bridle in general but to the bridle of the night i. e, the horse
which is an instrument to bring about the 1:ght and that therefore the mantra is to be
applid ta the taning of the horse's brile in consequence of the vikya “asvibhidhd-
rm 4datte” which 1s merely assisted by haga —Tue author of the text (i. e,
Laug{kshi-Bhiskara} however does not admit tnat a liiga in the wantra points to

some pecaliar kind of bridle (vather thau to the bndle in general).
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offering.—Thus in other cases too direct statement by means of
case-aflixes points out the proper application (of subsidiary mat-
ters).

(We now proceed to the two other kinds of viniyoktri &ruti).
In the sentence “padund yajeta” “heis to sacrifice by means of an
animal” direct statement by means of one denotative word points
out the subsidiary relation in which singularity and masculinity
stand to the kdraka ; while again direct statement by means of one
denotative word points out the sabsidiary relation in which the
number expressed by the verbal termination of “yajeta” stands to
On the other hand direct statement by means of

the bhévana.
s out that this number stands in subsidiary relation

one pada poinis
to the sacrificial action (for the sacrificial action as well as the

; . - is expr . o “vaieta”
singular number is expressed by the one pada © yajeta.”)
Nor is the following ohjection to be raised “ how can the imma-

terial namber stand in subsidiary relation to the bhdvand ?”; for

this 1s possible in consequence of the number defining an agent.
This agent again is to be supplied by inference. For the verb ex-
presses the bhidvand only; but the bhdvand can not take place with-
out an agent and therefore it leads to the inference of the latter.

Dircet enunciation is stronger than suggestive power (linga) and
the other proofs (by which one thing is shown to be subsidiary to
another); for in cases where the subsidiary relation is established by
sugrestive power there i< no verbal statement to be found which
would direetly teach the application (of a secondary matier to a
primary one), but such a statement has to be formed (viz. from the
sentence containing the lidga); and in as far as in the latter case
au applicatory injunction has to be assumed while in the case of
direct enunciation such a one is already actually existing, the power
of lifiga ete. which is founded on an assumption is set aside by the

power of the dircet enunciation. For this reason we do not con-

clude at once on the ground of suggestive power that a verse (ap-
parently) addressed to Indra (i. e. a verse containing a mention of
name or one of his attributes etc.} is really to be used for
but rather decide if we find at the same time a
a verse bearing Indra's mark he

Indra’s
addressing Indra;

direct enunciation as f. i. ** with
g .
addresses the Gdrhapatya that in consequence of the direct enun-



eiation of the second case termination (efivhapatyvam) the verse is
subsidiavy to the act of addressing the Girhapatya-tire.(1)

Power residing in words (the power words possess 1o denote o
pomtout somy mmm is Ldln d “Ill:":x. At s said the power of

wlwords is named linga™. By power the same thing is under-

stoad as by the teehnical torm ridhi (conventional meaning 5 1. e
a word has the power of denoting that thung as whose namwe it has
Lo sotrled by convention and tradition) and it can therefore not

bo said that Ihiga does not difer from samdkhyd (name)s for hiiga
which bases altogether on conventional meaning s ditferent trom
name samdkhyd) which consists in words the meaning off whicl is
to e made out fom the meaning of their constituent parts,
Therefore the mantra “ L ear grass for the seat of the gods" can

alnidinny 1o the cutting of kuda=grass and

onlv be tuken as heing

not to the catting of uhp“-“l ass and other kinds of orass, sinee
Tt

frem the power resoling in the words T ent ere” it appems that
the manrrea is able to deelare the entting of kuda-grass only (2)

In the ste manner in othor places too the application of a sub-
i Hary macter is to he learned from saggestivi power,

Power (1ihga) has greater foree than svntactical connexion (vi-
kva) aud the following means of proof.  Let wus take for an ex-
ample the following mantra “I make a pleasant seat tor thee, T
make it very lovely with a stream of ghee :oon this, the inunortal

one, At down, repose en it propitionzly minded o marrow of” the

vice-orains”. Tere the first Lalt of the mantea (I make a pleasant
seat—2gher) is to he c‘on:i.ie;lud as subsidiry to the aet of m:xking
(1) The qasted rkos “sometimes thowart not hattu Intia, but eomest to t)m
worshippot” et averse which as mentiomng Indra would be consulemed as connected
with the worship of India, wereat not for the dicet <tatement rcfernning it to the

adoration of the Guieatta, The decrsonan favownr of Jiate as posse sing greater
foree than luizw cests on the prineiple that on the basis of Iniza an wmjuncaon may Lo
constructd eoutunmr a dueet staten-nt o the above case * arndramantrens mdram

v, that however a direet statement sctually found o the text (andry

upatish
unapataim upatishrhare) has oreater foree than one constiueted.

('_') Toeexample of ize @iven m the text docs not come m very appropiiately
drer the remark on the difference of It and samdkhy {as smadkhyd has nothnng
whatever  to d, winat The paseaze i~ discussed as civing Tiee to a donht o the
Alne Sutr; bat tne doubr s wether words hike barhis are to be taken w ther mubhya

{ ranary) zense only or alon thar gawna (sceondary;j or derived sense,
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a eeal, for the saerificial cake, on acconnt of the power of the words
“make a cent”, wond Ghe decision to what act the different parts
of the mantra wre subsidiary) is not to be made aceording to syn-
tuetienl connesion (I the above mantra the two halves form one
suntactical whole, the connexion being effeetcd by the word “tasmin”
(on thi~) beginning the secowd half. It might therefore he niain-
tained that the whole nndivided nontra is subsidiary to one act,
either the making of a seat for the cake or the placing of the cake
on the <eat ; or el<e that hoth aces are to he :10<'ump;mn-(,] by the
whole mantra. But here Iiiga steps inand shows that one Ladf
belonas to the preparation of a scat and the other half to the plae-
ing ol the eake).

By sentenee or svntactical connexion (vitkva) we understand
common emplovment and by this term we understind the conneet-
ed ennnciation of too words denoting two thines which in reality

tbaidiury al-

stand to each other in the relation of primeiped and ~
thonzah thisis not in Hicated by second case afiines et thrwtlv in-
dicating the one of the two things to be the thing to he aecomplish-
ed by the other ete. (which relations are diveetly indicated T;‘\' vi-
bhakti-Sruti ete) Tuke f010 the passage “he whose saerificial
Jadle i« made of parna-wood hears vo evil ~ound.”™ Here we see
from the connceted enunciation of the quality of consisting of
parna-wood and the ulle thar the former stands in subsidiary re-
fation to the latter. Noris it to he <udld that the ecircumstanee of
being made of parna-woold 1s purpescless as the Jadle could he
made also in a different wav (i e, from some other kind of wood).
For the word Jadle inthuates ar the same time the peeoliar trans-
cendental result to be accomplished by it (by a ladle made of
parna=wood).  So that the sense of the pussage is » DBy iis being
minde of parna-woold he s to realize the pecnliar tanscendental
vesult connected with the Tadle, by means of carrving in it the ob-
Lation atter it has been taken out of the vessel (by avaddna).  As
it thus appears thut it the Iadle is made of parna-wood then the
tianscondental vesult to be brought about by it ensues and not in
any other cise the cirenmstance of s consisting ol parna-wood s
ol 1;111'[)“\'(*1.«\.\‘» The phrase ~by means of carrving in it the obla-

tron after 1t has heen taken out of the vessel v avadina”™ (1. e, the
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last elanse of this phrase) is necessarily {o be used as otherwisa
the quality of being made of parna-wood might be extended to
sruva, sruk ete also ( for these implements also might be denoted
by the word ~ prhd “—explained as a yvaugika “hiyate’nayd ”—and
in them also the oblation is carried, but not when it has been taken
out of the vesse! in the manner called avadina).

This quality of the ladle of being made of paroa-wood although
itis given iu the text in a detached rule (anarabhyidhita ; a rule
which stands by itselfl out of connexion with some particular sacri-
fice to which it mizhe be referred @ so that it must be considered
as a general rule) 15 10 be referred only to all the fundamental
forms of the saerifice prakritt) not to their moditications (vikriti);
for with regard to the larrer it 1 already scrtled by an express rule
{viz. by the general prineiple thar a moditication is to he performed
i the same way as the fundamental form of which it i< a modifica-
ticny and thus there would be a useless repetition (if we direetly
referred rhe statement about the ladle baving to be made of parna-
wood 1o the maedificarions also),

A fundamental form of the saerifice { prakriti ) is that one where
we find a set of divect rules extending over all the subsidiary
things ¢ requisite for the suerifier).  Of this natmre is £ i the
dar$apdimmnidsn-saenmee, in immediate connexion with which we
find all the requisite snbsidiary matters stated in the text —A
mere modification (vilipi ) on the other hand i< that form of saeri-
fee where there wre no direet rules with regard to the subsidiary
matters, as £ i the oblution made to Strya (sawrvam charum mr-
vapat ; there some of the subsidiaries are settled (not hy diveet,
rules given for this <pecial sacrifice but) by transter (atide$a; by
transferring or extending the rules given for the fundamental form
to the modification ) Detached injunctions are injunctions of
general validity (while rules which are not detached but imder the
influence of <ome prakarana refer to that particular sacrifice only
with which the prakarana connects them).

Syntuctical connexion as a means of settling subsidiary relation
is of greater weight than prakarana and the rest. Thus f 1 with
regand to the muntra (forming a part of the siktavika ) “o Indra-

anf von accepted this offering etc”.  This whole mantra is en ac-
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count of its forming one syntactical whole to be taken as subsidiary

to the newmoon-sacrifice only and not, on account of prakarana, as

subsidiary to  the fullmoon-sacrifice as well.  (The siktavika

belongs by prakaraga to the darfa-sacrifice as well us to the pirna-

masa-sacrifice. It however contuins mantras which by their linga

are marked as belonging to either of these two sacrifices exelusive-

Iv; so f. i, the mantra “indrdgni idam havir ajushetdm avivridhe-
oo

tam maho jy;ivo’krz’ttz’un ” which by the word “indridgni” is shown

not to be applicable to the pirnamdsa-sacrifice. It might how-
ever be maintained that it is sufficient to leave out the one word
“indrdeni” and that then the remainder of the mantra is to be
used at the pérnamdsa-sacrifice too, with which it is conuected by
This opinion however is impugned by the Mimamsists

’

prakarana.
who maintain that the svntactical connexion binding “indrégni’
to the remainder of the mantra 1> stronger than prakarana and
that consequently the whole mantra has to be left out at the pdrna-
misa-sacrifice.)

Prakaranpa means mterdependence ( ubhayikainkshd; mutuaal
desire; mutual want of a complement ). An example is atforded
Ly the following passage connected with the praydjas “he is to offer
the samidh”.  As in this passage no special fruit  of the offering )

is mentioned, the <ense merelv heing “he is to vealize by means of

offering the samidh™, there arises the question “what (is he to
realize 1" originating in the want of something to which the offer-

ing of the samidh might contribute.  And again after the passage

about the darsapirnamdsa-sacrifice has given vise to the idea * ho
is to realize paradise by means of the dardapdrnpamésa ™ there arises
the question “how (is he to realize paradise)?” originating in the
want of something which may contribute towards bringing about
the destred result.  And thus by mntaal interdependence the suh-
sidiary relation in which the prayijas stand te the dar$apirnamédsa
is estublished.—This prakavana is of two kinds, great prakarana
(mahdprakarana ) and included prakarapa (avdntara-prakarana ).
By the former is to be understood that kind of prakarapa which
refers to the principal bhdvand (1. c. the encrgy productive of
the fruit of the entire sacrificial action). This great prakarana
establishes f'i. the subsidiary relation in which the pravijas ete.
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stand fe the dacapidmamdsa. - Great prakarana takes place with

reference o the Sovdamental forms (prakriti Vol the sacvitiee only,

there only the relation of miterdependence or mutual want
foand (viz i fedamental fornc ot the saerttice i~ enjoined there
arises at onee the want of subsilinries by means of which the saeri-
tice can be accomplished @ at the same thne statements regarding
subsidiaries cive rise 1o the guestion to what sacrifice these subsi-
The case i~ ditterent with vregard to the modifica-

diaries helong )
Lor theve, by the prineiple of

tions of the fundaorental forms )

transfor oxpross -1 i the words o modification i~ to be carrted out
mothe sante nanner as it= tundamental form ™ the want of <one-
thing medeating hew the action i to he performed s alieady satis-
fiod an D i~ chereds emmpossible that the proper application of the

o < thendiantes o should Teosereied

Soo e~ case nooantwal want, but aowant on one ~side onlv vig,
Therefore the application of the

i 'HI('I‘I|<'}wml('m'<‘ (there he-

aethie sile o the \!1)‘\1\“.11‘!«".)

weow subsidiaries isom the case of anodification settled by place
{~iinn ) onh e by predhaanae =By eluded prakanama is 1o he
yielersroo Dk ana connected with the crewtive eneray helonpine

to the subsidioey poe

lishos the suberdinrey relation in which the act of stepping for-

T~ ot the saentiees Ineluded prakarana £ 4,

v b (aBhraonnnn ) stnds ro the oblations ealled pravigas,
Pres of this il ondy hnown by the clrciistinee of an
Jtunenon heiva insorted fnthe middle of two others (sanduméa
v Con heme grasped as it were v the two encom-

the fnserte Dinn oo
},.,“7;,_: 1| Drpeilons s ]r\’ (Il!‘ wao ]”Hi)‘ ()Yy i }nlil' U‘, l()I];“\), [“n[‘
it los poo i posirion s nor donned add the sabsidiaaies mentionod

(anpome thoen the stepping forvward ) wonld he tahon as eXpressing

the mode ol netem of the energ
B ~acrtiee ) and wordd then besabsidiary to the prineipad

{(of
actiom Cos the pravipas are ). By the term sancdiandacis 1o be an-

tho posttion of an myanetion hetween two subsidiaries

voproductive of the general vesuls

derarin ]

Come Tawath el menee to come one subsiliarv, An example iy
Cnjoite Wity rence to ame on St l.ll\. An h\.(ln]lt 13
the aet of advaneing (towands

form<a ot of the saerifcial acton of offering the pravigas).

the dlinvanivic; which

firmsle
Fu]'

1
[N

(, Arviova nthes vontest means sunply “new”, the subsidiarics which do not

belong to the praknte but o the vkt only,
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{ first @ matter subsidiary to the pravijas is mentioned
he s to pour (the butter) out of the wpabhrit (into
(after that comes the passage “he

there a
the words «
the jubd); for splendour cte.”
for whom knowing this the prayéjas are offered pushies his enemies
out of these worlds; stepping forward he iz to ofter them for
vietory )y and after this passage again a matter subsidiary to the

prayijas is enjoined in the words “he who knows the coupling of

the prayijus ete”. For this reason the stepping forward which is
mentioned in the middle of two things subsidiary to the prayidjas
is to be considered as itself subsidiary to the latter() Tor aftcr
the idea has arisen that a contribution towards the sacrifice is to
be made by means of hringing about a transcendental result by the
“Lew is the transcendental

pravijas, there arises the question
and this

result to be hrowght about by means of the praydjus 7
want of something teaching the mode of action is satisied by the
stopping forward ete which actions are enjoined in the middle of

matters sabsidiary o the pravdjas. Nor can the oljection be

raiscd that the productive energy connected with the subsidiaries
does not stand in need of & mode of action being pomted out 5 for
sueh o need actually exist< this partenlar kind of productive
eneray participating in the ceneral patare of productive energy.,

Prakarvana divectly teaches the appheation of actions only, and
] . 't .

only by means of the latter the applicaion of materials, qualities

{which are conneceted with the action~).  When 1. with re-

gard to the eneroev tending towards the realization of a certain

froit expressed in the passaige “he who desives paradize is to sueri-

*the want of some mode how to bring about the result arices

fiee "
we have to take the set of actions which are mentioned in the

sacred text in proximify to the above passage and with regard to

which no frair is mentioned (for it” =ome special fruit were men-
tioned the =et of actions could no longer he considered subsidiary
to some other action): this set of actions which stands itselt’ in
need of something towards which it might contribute is to be
conneeted with the above passage as indicating the mode of action.

(1) Yor a diferent argumentation with regard to the same passage see J N M. V.,
p. 100, —The practieal 1sue of the decision s that only the person concerned with the

pray.gas has to step fornard and not all those engaged m the darsapiainamdsa,
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That gctions ouly can satisfy the want of the wode of procedure is
a matter of common experience, For it with regard to sentences
like = the hand s 1o cleave by means of the axe™ the question 1=
asked “how (15 the cleaving perforued ). the proper answer does
not He in the word lsnd 7 although ennneiated. but rather i the
raising and lowering ot the axe. the sense bemg he s to eleave
by raising and Towerinz the ane by means of the hand 72 and thus
the hand ix conneeted with the act of eleaving only by weaus of
the raismg and Towermg as i~ known to every body.

Prakavana has greator weight than position {sthitna) and the
following means of proot For this reason the acts like dicing ete,
which are enjomed i the passage “he s oo play at dice with a
Riianya “are, althouel they e read in the holv text m proximity
1o the ablisheehuniva=coremony and therefore would on the ground
of posinon Te sebsidioey to the Tatter in realiey cubsidiary to the
rdjasdy a-aeritice on the ground of prakaana

By position (sthiava 1 is to be wielerstood equality of place Tris

of two kindse bemg cinher equality of place aceonding to the text

(pithasddedva) o equanty ol place secordimg to the porformanee

The term “krama ™ (order of suecesston )

Cunmsbthidna-~doe sy
Lis the <ame nening as sthiua (position ).

Hxﬂ‘zﬁf[}' of vlnee gecotding to the text acain s of two different
Fands, bomye elther tesg acecordinge to nnber or else text accord-
il)f_f o Jnox L "y,
wtaccarding to number s offered by the follow-

1 P
1 .

An exanyg e ot o
g pessages he strewds acakos oneleven poisherds to Tndidgn

With

peaerl 1o these passazes which are found o the textin the given

7y

and e spreads ok on twelve pot=herds to Vilodnara™,

orbor the appacation of the vijvi and anavikya mantras (indvdend
rachard divel tte ) I~ ~ettied zx'-mmiin; to “test :u'(wlw“n(_ to nume-
her™ 3 e the rirst wantra s applicd to the first sacrificial action,
the seeond et to the sceond action. Foraf wide 1egard to
the mannis read e the fivst plaee the question arises * to what
parpose noes it ~erve 70 the suerificind action enjoined in the first
place present<atselt fist as they hoth occnpy corresponding places.
And <o with vewad to the cecond mantra al<o-—=That  thines

sub~idiare toa modification, which things we cnjoined with refer-
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ence to subsidiaries of a fundamental formr and stand in the middie

of two mjunctions, helong to the modification is to be concluded

from “text aceording to proximity.” Sef.i in the case of the
3L.0% TFor as with

ollations ealled amanahomas { Taitr. S 1L 3.
regard to them the want of somethiug to which they may refer
arises, the transcenduental result consequent on o certain modified
form of the sacrifice naturally connects itwelt as fiait (with theee
oblation~), hecause thi~ modified form readily presents itself (the
modified form of the saaifice which is mentioned in the holy text
close by the dmana-homas is the kdmyeshti the originative injune-
tion of which is eontained m the words *vai$vadevim sdmgrahanim
nirvaped grimakdmah 7).—If on the other hand (instead of the
named oblations being eonsidered subsidiary to a certwin mudi-
Leation ) an independent fruit were assumed for them (they being
considered 1o produce & spocial apdrva of their own) their heing
wentioned in the saered textin immedrate proxunity to sume mod-
ified forme would he purposeless —

Equality of place according to the pertormanee <hows £ 5 tha
the ditferent details stated with recard ro the saerificial animad
for the sacrifice of

o
U

refer to the aninmal <acrificed 1o Apni<homan :
the animal offered to Agnishoman 1 performed on the anpavasa-
thya day and on the same dav (100 among the description of the
eeremonies to be performed on that day ) the details concerning
the aninal wuerifice are ~tated.  And as now there wrises the want
of something towards which these details might contribute the
transcendental result produced by the ammal saciiice which pre-
sents itselt as something ro be achicved naturally conneets iteelf
as that which 1< to be yealized (hy means of these detuls ) —Dos1-
tion (~thina) is of greater weight than samikhvd (name). For
this reason the mantra abont parification (Sundhadhvam daividya
karmane ete.) stands in subsidiary relation to the sdindyva-vessel
only as it s read in proximity to these vessels, and does not on
account of the title " paurodidikam” (i e. veferring to the sacrifi-
cial cake 3 the namc of that chupter which treuts of the offering of
the sacrificial eake) stand in ~ubsidiary relation to all the vesscls
connected with the sacritficial cake.

By name’ (xamdkhyvad) are to be understoad words the meaning of
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which is found by decomposing them into their elements ( yaugikah

§abdah ).—It is of two kinds belonging either to the language of

the Veda or to common language. An example of the former

kind is furnished by the vedie term “hotyichamasaly”, from which
we conclude that the hotri stands in subsidiary relation to the
drinking of (the contents of’) the cup called chamasa.  (The term
which has to be derived from the root cham “to sip”
drunk shows that
by the hotri; for

“chamasa”
and signifies the cup from which the soma is
the soma contained in the cup is to be drunk
which circumstance a more direct rule is not given ). The word
“ddhvaryava ™ on the other hand which pelongs to common lan-
guage points out that the adhvaryu stands in subsidiary relation to
different things (mentioned in the ddhvaryava kinda ) This is ¢
short statement of the power of samikhya.

Thus we have shortly explained the six means of proof, direct
enunciation ete., assisted by which injunctions of application—as
f. i. he is to offer the darfapirnamdsa-sacrifice contributing towards
it with the samidhs ete.—teach the proper application of subsidiary
These sub~idiaries are of two kinds heing either accom-

matters.
By accomplished things we understand

plished things or actions,
species (jati), substances (dravya), numbers (samkhyd) ete.(2) Al
these have a visible purpose only. Subsidiary actions are again of
two different kinds, being either secondary (gupakarma) or pri-
mary ( pradhdnakarma ). These same two classes of actions are
also called actions contributing (towards the general result of the
sacrifice ) through an intermediate step (sannipatyopakdraka) and
actions contributing (towards the general result) immediately
or directly (aradupakéaraka). DBy actions of the former kind we
understand actions enjoined with reference to some substance cte.
which latter is itsclf subsidiary to some other action. Of this
kind are f. 1. the beating of the rice-grains (in order to detach
them from the husks ), sprinkling with water cte.  These actions

(1) By “common language” we have to understand the technical terms used by the

yéjnikas, in so far as they are 1ot found m the text of the Veda itself

(2) Species as f. i. the generic character of an animal which is offered as a sacrifice ;
substances like rice-grans etc ; number as f. i the singularity, duality etc of the
things used for the sacrifice —all these contribute towaids the accomplishment of the

svaripy, the outward form of the sacrifice.
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are either such as have a scen effect or such as have an unseen
effect or such as have a seen as well as an unseen effect.  To the
first class belongs f. 1. the beating of the rice-grains ( the effect
of which is their being detached from the husks ); to the sccond
class belongs f. 1. the sprinkling with water (which does not pro-
duce a visible effect on the rice-grains); to the third class belong
(‘the actions referring to ) the animal, the sacrificial cake ete., for
these actions produce an unseen result in as far as they comprise
the offering of a certain material (viz. the material offered in the
sacrifice ), while at the same time in as far as they are performed
with regard to a certain divinity they produce a visible result viz,
the remembrance of the divinity.() By an action contributing
directly (drddupakdraka) we understand an action which is merely
enjoined, without reference to any substance ete. As f 1. the
prayijas.  Such actions are of use only in originating the highest
trauscendental result (paramdpdrva; the transcendental result
produced by the sacrificial action in its totality ); while the actions
contributing through an intermediate step are of use also for the
outward form of the sacrifice by means of their producing a modi-
fication (samskdra) of the material of the saciifice and of the
divinity (whereby they produce the so-called utpatty-apirva ).(2)
The same kind of actions are also called inherent uctions (aérayi-
karma ; viz. inherent in some substance, divinity ete.).—Herewith
we have given a short acconnt of the injunctions of application.
Prayoga-vidhi, injunction of performance, is that injunction
which intimates specdiness of performance. This hind of injunc-
tion (is not a separate one, there being no passages which are
mercly prayogavidhi and nothing else but) consists simply in
the injunction of the main sacrificial action ( asf. i. “he who is
desirous of paradise is to offer the darSapirnamésa-sacrifice”)

(1) For the sacrifice is the parting with a certain substance (dravyatyica) with a view
to—or aiming at—a certain divinity (devatoddesena).—Regarding the relation of the
different kinds of actions to the apiivaep. J. N. M V. p. 57,

(2) On the different kinds of apurva see—in addition to J N. M. V. p. 57 —the
jostructive article 3777 in Goldsticke's Sanskrit Dictionary It is however hardly
correct to render :ffuirva", as G. does, by “the unseen or transcendental power
of a religions ogsacriticial act which produces the desired result at another time ete.” ;

for apurva is not the power of producing a result but a result itself,
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which forms one syufactical whole with the sentences enjoining
subsidiary things { the pravijas ete): for this (injunction of the
main action ete.) causing the execution of the main action with
all its

latter
as there is no special means of proof for delay.

subsidiaries enjoins speediness of the performance which
expression means as mueh as absence of delay (or pause),
Nor must it be
objected that there also ix no special means of proof for the ab-
sence of delay.  For it (the things enjoined in the different
injunctions were to be done ) with delay., they could not be done
conncetedly ( together s saha Y and that they are to he done con-
rectedly is understood fiom the circumstance of the injunctions
referring to the chief action and it~ subsidiaries forming one
svntactical whele,  Just as we <ee that in commen life two things
which are done with delay (as f. 1. the one thing to-day the other
to-morrow ) ave never said to be done *tocether™ (or “connect-
edly ™). This absence of delay is ohtained when a fixed ovder is
followed : for otherwise there arise doubts regurding the order of
consecition of the ditferent acrions and the whole performance is
spoiled.  Therefore an injunction of performunce enjoins, for the
purpose of hringing about speediness of the performance of what
it enjoins, at the same time o fixed order which order is to be
taken as a special attribute of the things enjoined (if it were
not taken as a mere attribute of the things enjoined but as
an independent thing the pravogavidhi would be open to the
For this reason “injunction of per-
< that injnnetion which teaches the

formance " is also defined as
By “order” (krama) we understand a

reproach of vdikvabheda )

order of the «ibsidiaries,
particular kind of extension or rather (extension being applicable
to coexistent things too ) the relation of ( ditferent things ) being
earlier and Jater with regard to ecach other. Lor settling this
order of succession (of different aciions) we have six means of
proof, viz dircet enunciation (3ruti ), sense (artha), text (patha ),
position 7sthdna ), principal matter (mukhya), procedure ( pra-
By direcr enunciation (Sruti) we understand any pas-

vritti ).
It is. of

sage whose purport it is to intimate order of suceession.
two kinds, having either the purport of intimating merely order

of succession or the purport of intimating something particulariz-



ed by order of suceession.  An example of the former kind is the
passage “having prepared the veda he s to prepare the vedi’;
this passage merelv has the purport of intimating an order of
suceession ; for the preparation of the vedi is already taught by
another passage.  ( The $ruti in the above quoted passage is con-
tained in the suffix kevd of kritvd—vedam kritvda vedim karoti.
The passage contains the statement of the relative order of pre-
paration of veda and vedi, in the way of anuvdda to those other
passages which have the parpose of enjuining the preparation of
the two mentioned things independent of their relative order in
time ). On the other hand the passage “the first draught belongs
to the Vashat-kartri ™ has the purpouse of enjoining a thing ( viz.
drinking ) particularized by a ecrtain order ; for it can not be
taken as enjoining order onlv with refevence to the drinking be-
cause this would involve a break of the unity of syntactical
construction. (The passage must be taken as containing in-
formation of a double nature as there is no other passage enjoin-

ing the act of drinking by the vashat-kartri. It might now be

maintained that it enjoins two altogether different things, firstly
the drinking, secondly the place of this act with regard to other
acts.  But as this assumption would involve vikyabheda, it is
thought niore proper to declare that the passage enjoins only one
thing partienlarized by a second one.—C'p. the analogous case of
“somena yajeta’”).  Dheet enunciation has greater weight than
the other means of proot, heeanse the latter obtain their authority
onlv by means of a direet statement founded on them being con-
structed.  For this reason the enp devoted to the advinau is offered
in the tenth place (among the cups offered during the Jyotishto-
ma ) because there is the direet statement “ the cup for the Advi-
nan is to he offered as the tenth™; although one might think
that is to be offered as the third according to the order in
which the eups are mentioned in the sacred text.  ( Starting from
the aindravivava graba we find the dévina graba mentioned in the
third place, Taitt. S. 1 4. 6: VL. 4. 9, so that according to pétha
it ought to be offered in the third place: but the direct statement
contained in the word “tenth” of the passage quoted above is

4 . ~ -
stronger thah patha and scttles the order of performance.—~The



( 24)

principle according to which the order of precedence of the
ditferent means of proof is determined in the case of krama is the
same as the one followed in the case of the means of proof assist-
ing vinivoga-vidhi,  In the present example f. 1. we might, on
the grownd of the d&vina grala being mentioned in the text in
the third place, construct an injunction containing a $ruti viz
“he ix fo offer the dsvina graba in the third place”, the silent
presumption being that such an arrangement would not be im-
possible, not against arvtha, which latter must be satisfied before
we can pass from piatha to <ruti. But this constructed injunction
would be met and imvalidated by an injunction found ready in
the holv text viz. * the eup for the asvinau is offered in the tenth
place™).— That order of sueccession which s settled according to
the demands of the purpose (for which different actions are per-

formed ) i< called order according to the sense.  As f. 1. the relat-

ive order of the agnihotra-offering and the cooking of rice-gruel;
to which actions the two passages “he is to offer the agnihotra”
and “ heis to cook the rice-gruel ™ vefer. For as the rice-gruel
sorves the purpose of the agniliorra its eooking, according to the
demands of the purpose, is to be accomplished first.—This order
of succession according to the sense is stronger than order of
suceession according to the text.  For 1f, the purpose as a means
wherehy to sertle order of suceession heing et aside, the actions
were pez-tbrnlml according to the order of the text the cooking of
the rice-gruel could merely Lave an unseen purpose, for if done
after the oblation it could not serve any visible purpose, ( But
this would run counter to the general prineiple of never assuming
an unseen pupose when a visible one can be established; henee
the decision —The order of snceession of sentences which inti-
mate cerrain things is called order of suceession according to the
text and according to it the order of succession of the things
themeelves is settled,  For the sentences following upon  each
other in the text in a certain order produce when heing read the
ideas of the things (of which they treat ) in the <ame order and
according to the order of the ideas the order of the execation of
the things iy scttled—This text (pdtha ) is twofold, text of the

mantras and text of the DBrahmana-passages. The order fi 1.
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which is settled for the cake offered to Agni and the cake offered
to Agnishomau by means of the order in which the y4jy4 and
anuviakya mantras are read in the text, is founded upon mantra-
text. (The injunction referring to the agnishomiya-cake is found
in the second anuvaka of the Taittirfya-brdhmana, while the pas-
sage enjoining the dgneya cake occurs in the third anuvika.
From this it might be concluded that at the fullmoon-sacrifice
the agnishomiya cake is to be offered before the dgneya cake.
The order however of the mantras accompanying the two offer-
ings, as found in the mantra-kénda, establishes the contrary.)
Mantra-text is of greater weight than brihmana-text, because the
mantra text is more intimately connected with the actual per-
formance of the sacrifice than the brdhmana-text. For the latter
gives to understand that such and such a thing is to be done,
outside of the sacrifice (during which the brahmapa-text is not
itself of actual use) and has thereby accomplished its purpose.
The mantras on the other hand are actually employed at the time
of the performance of the sacrifice the order of the performance
depending on the order in which the single parts of the perform-
ance are remembered and as the order of remembrance again
depends on the order of the mantras (whose property it is to
remind one), the mantra-text forms an essential part of the per-
formance of the sacrifice.—The order of succession of the praydjas
which is derived from the order of the text of certain injunctions
(viz. “he offers the samidhs ” “he offers taninapdt”™ ete.) is based
on the order of the brdhmapa-text. For although the brahma-
na-passages may be said to have fulfilled their purpose by enjoin-
ing a certain thing, nevertheless—in the absence of some other
passage pointing out the order of succession of the praydjas etc,,
the same brihmana-passages are to be accepted as pointing out the
order of the succession as well.()—By “position” (sthdna) is to be
understood presentation, presenting one’s self (upasthiti) for if at
the place of something (as f. i. in the example given below at the
place of the savaniya) something else is performed (as f. i. the ag-

(1) The commentary here takes a ditferent view and maiatans, as it appears right-
Iy, that the oraer of succession of the praydjas 1s founded on mantra-text, not brdh-

wmana-text,
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nishomiva and dnubandhya in the sacrifice called sddyaskra ), that
mentioned something (f. 1. the savaniva) presents itself first after
the thing by which it is regularly preceded (f. i the dévinagraha-
na) has been performed and it is therefore proper that it should
be performed first.  For this reason in the soma-sacrifice called
sddyvaskra where the three animal sacrifices viz. the agnishomiya,
the savaniva and the dnubandhya have to be performed together
(I. e. in immediate consecation) in the place of the savaniya (1. e.
at that point of the saecrifice where in the fundamental form—the
agnishtoma—the savaniya alone is oftered) the savaniya animal
has to be offered first, the two others afterwards, as in that place
after the offering of the asvina cup the savaniya first presents it-
self to the mind.  For to the jyotishtoma (of which the sidvaskra
is a modification) belong three animal sacrifices, the agnishomiya,
the savaniva and the &nubandhya. These three have different
places, the agnishomiva being offered on the upavasatha-day, the
savaniva at the time of the pressing of the soma and the dnuban-

dhya at the end of the sacrifice.  Sadyaskra new is the name of a

particular somasacrifice which on account of its indefiniteness (i. e.
on account of no special divinity being mentioned with regard to
it) is to be considered as a mere modification of the jvotishtoma.
Therefore the three animal sacrifices are established for the sddy-
askra also by the original injunction (which establishes them for
the prakriti-form i. e. the agnishtoma and which has to be trans-
ferred to the different vikritis also). That there they have to be
performed together (not on different days) is scen from the divect

statement “he offers the animals together.” This common sacri-

fice of the three animals has to be performed at the place of the
savaniva (1 e. at that point of the sacrifice where in the case
of the agnishtoma the savaniya alone is offered) since that place
isnear to the principal sacrificial action (of all somasacrifices
viz. the pressing of the soma) and since the fault of some of tho
animal sacrifices being removed from their proper places is the
same (on whatever day they may be performed together).  For if
the three sacrifices are performed at the place of the savaniya, only
the agnishomiva and the dnubandhya are removed from their proper
places; while in the case of the three sacrifices being performed
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either on the day of the agnishomiya or on the day of the 4nuban-
dhya all three ave removed from their proper places (for if they
are performed on the day of the agnishomiya pasu the latter itself
can not be said to have its proper place as it thereby is removed
from the pressing of the soma proximity to which becomes indis-
pensable as soon as the injunction of all the three sacrifices having
to be performed together is observed; the same reasoning if ap-
plied to the dnubandhya-pasu shows that the dnubancdhya-day
is not the proper one).(1)  As we now read in the deseription of
the fundamental form (of the sédyaskrai. e. the jyotishtoma)
“having done the 43vina cup and having tied round the sacrificial
post with a thrice-twisted string he leads on the savaniya pasu”
and thereby see that the sacrifice of the savaniya padu is enjoined
after the taking of the asvina cup, the savaniya presents itself to
the mind also in the sadyaskra immediately after the taking of
the &$vina cup and thus, according to poesition (sthdna) it is pro-
per that it should be performed first,  Fhe two.other animal sacri-
fices have to be performed after the savaniya in the manner
explained (viz. in the first pada ef Adhy. V of the Mimé&msd,
where the commentators state that the agnishomiva has to precede
the dnubandhya).—DBy order founded on the principal matter
(mukhya) we understand the order of the subsidiary matters be-
Jonging to some performance in as far as it is settled by the order
of the principal matters. For in whatever order the prinecipal
matters are performed in the same order the subsidiary matters be-
longing to them are performed, since in this manner all subsidiary
matters are distant from the principal matters in the same degree,
If on the contrary the subsidiary matters were performed in an
inverse order (compared with the order of the principal matters)
the consequence would Le that some subsidiary matters would be

(1) For the detai's of the lengthy and animportant discussion referring to the sthi-
natikramasamya see twe commentury on the Arthasamgrsha in the lithographed
Benares edition (It is to be 1emarked that the text of the mula of the passage is very
incorrect in the Iithographed edition a piece of the commentary having wot mixed up
with it) —In the Jauum, N. M V. the pradhinasomapratydsattiis the only—and
quite sufficient—reason for the three ammals bemg saciuiced on the saryd-day.—Iu
Goisticker's edftion of J. N. M V. p. 224 L 3read ° @DIIA | F.
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as near as possible to their principal matters and others again as
far away as possible; and this would of course be improper, as it
would interfere with the connectedness of actions intimated by the
injunction of performance. Therefore the order of succession of
the principal things determines the order of the subsidiaries as well.
Thus f. i. a part of the (ghee which is the) remainder of the pra-
véjas isat first poured over the oblation to Agni and after that an-
other portion over the sour milk offered to Indra, because the sa-
crifice to Agni precedes in time the sacrifice to Indra. In this
manner the two acts of pouring ghee are separated from the prin-
cipal actions to which they belong (viz. the offering of the two
oblations) in the same manner viz. by one intervening act (1.
pouring of ghee on the dgneyva oblation 2. pouring of ghee on the
aindra oblation 3. cffering of the dgneya 4. oftering of the aindra);
while in the case of the reverse order being adopted for the pouring
dgneva would follow on each other immediately and on the other
hand the pouring of ghee on the aindra oblation and the offering
of the aindra oblation would be separated from each other by two
intervening acts (viz. the pouring of ghee on the dgneya and the
offering of the dgneyva ) ; and this, as already remarked, would be
improper. Order founded on the principal matter is weaker than
order according to the text ( pathakrama ) ; for the former deter-
mines the order ( of the sacrificial acts) in a retarded manner only
because it depends on the determination of the order of the princi-
pal actions which determination itself depends on some other
means of proof. Order according to the text on the other hand is
of a diffcrent kind as it merely depends on the order of the text
as it is found in the Veda, which latter order is independent of
anything else; it is therefore of greater weight—On the other hand
it is of greater authority than order founded on procedure (prav-
ritti ) ; for in the case of order founded on procedure many subsi-
diary matters are distant from the principal matter while they are
near to it in the case of mukhya krama (about pravritti-krama sec

of ghee the pouring of ghee on the dgneya and the offering of the

further on ).
If in the case of several principal matters (or actions) being

performed together and the subsidiary actions connceted with
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them having to be performed seriatim, the order of succession of
the second, third cte. subsidiary actions is regulated according to
the order of the subsidiary action performed first, that order of
succession is called order according to procedure (pravritti). So
f. i. in the case of the subsidiary actions connected with the ani-
mal sacrifices offered to Prajdpati (during the védjapeya where
seventeen animals are offered to Prajdpati), with regard to which
we read “having offered the vai§vadeva oblation they proceed with
the animals for Prajdpati”. In this sentence the animals meant for
Prajépati are, as pointed out by the third case termination, enjoin-
ed, together with the actions constituting the mode of procedure, as
having to be offered at one time. Consequently they (the sacri-
fices of the animals) as well as the subsidiary actions connected
therewith as the leading on, the tying to the sacrificial post ete.
(of the victims) have to be performed together (or connectedly,
saha). This performing together becomes, with regard to (the
actual sacrifice of ) the prijipatya animals, possible by performing
the actual sacrifice (of all of them ) at the same time as one di-
vinity (viz. Prajipati) is fixed (for all of them ).(!) On the other
hand it is impossible to perform all the subsidiary actions as the
leading on, the tying to the sacrificial post ete. at the same time
and the only methad of performing them together is therefore to
perform them in such a manner as to scparate the subsidiary ac-
tions to the least possible degree from the principal actions. For
this end one performs at first the leading on of one animal and
after that the leading on of the second and follows the same order
with regard to the tying to the post ete.  And thus selecting from
among the animals about to be oftfered to Prajipati a certain one,
one begins with it and performs the same subsidiary action with
regard to all animals; after this one performs the second subsi-
diary action on the same animal on which the first one bad been
performed and again proceeds following the same order with re-
The order of succession determined

gard to all other anjmals.
according to this principle is called order of succession according

(1) The Comm. remarks that another reading 1s ** sampratipannadevatikalatvena”,
and that the time meant is the time after the perfuimance of the vaisvadevi while the

divinity is Prajapati.
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to procedure. It is of less weight than order of suceession found-

ed on direct statement ete.—-Terewith we have given a short ac-
count of junction of performaunce by defining the six diftercnt
kinds of order of succession.

Py injunction of claim or qualification (adhikdravidhi) we un-
derstand that kind of injunction which intimates the ownership
with regard to some result which is bronght about by some action,
By ownership” we understand the position of one who enjoys the
result.—To this class of injunctions helongs f. 1. the passage “he
who is desirous of paradise is to sacrifice™; which passage while
1t enjoins the saerifice with regard to paradise intimates the state
of enjoyment of the result consequent on the sacrificial action by
Lim who is desivons of paradise.—Another example is the passage
©he whose houses Agni should burn down after he has construet-
ed the koly fires is to offer to the mereitul Agnia cuke on eight
potsherds.”  This passage enjoining a certain sacrificial action on
the oceasion of a contlugrarion ete. Intimatss the ownership of
him who acts on the mentioned oceasion with regard to a result
whiclt consists in averting a calamity and whiel is produeed hy the
sacrificial action.—In the same way the passage “he is daily to
perform the ~andlinv&” intimates the ownership of him who leads
a pure lite, observing the proper times for all his duaties, with regard
to a rruit viz. the avoidanee of disaster which ensues on the proper
performance of the saudhyd.

Thi~ kind of ownership with regard to some result belongs
to him only who is distmgaislied by the neeessary qualifica-
tion (adhindra). DBy gualification we understand that which,
i the passuges containmz injunctions, is mentioned as a dis-
tingui~hiug atiribute of tie person (whom the injunction con-
cens ) Thos iz, in the cuse of those saerifices which are per-
formned for the fultilhnout of a cortain wish, the wish for the
particalr resnle; in the e of the saciifices performed on a
spectal vecasion the aserrtainment of the oceasion: in the case of
acts of permanent obligation as £ 4. the performance of the san-
dhyi the cirenmstance of the man leading a pure life and obscrving
the proper times for all his duties. For this reason too the pass-

age “a hing who is desirous of the king<hip of the heavenly world
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is to perform the rdjastiya-sacrifies” notwithstanding its enjoin-
ing (the rdjasdya) with a view to the king-hip of the heavenly
world does not intimate that the enjoyment of the result will he
obtained by any one who desires the kingship of the heavenly
world, hut only by him who being at the same time a king is de-
sirous of the kingship of the heavenly world; for the passage con-
tains a clear statement of the kingly dignity being a necessary at-
tribute of the qualitied person.—Sometimes a necessary attribute
of the qualified person is to be understood althongh it may not be
directly stated as an attribute of the person.  This is the case f. 1.
with regard to the knowledge dependent on the injunction enfore-
ing the study of the Veda. (This knowledge is a necessary quali-
fication for any one who wishes to peiform sacrifices, ) since all
the injunctions of sacrifices as they require a knowledge of the
matters (used in the sacrifice) are given for those only who have
acquired a knowledge of these matters in consequence of comply-
ing with the injunction inculeating the study of the Veda. In the
same manner the quality of heing provided with the saered fires—
which quality is obtained by the first construetion of the fires—is
a necessary qualification for all saerificial acts which are to be
effected by means of the holy fires ; for as all these saerifices can
not be performed without the fires the injunctions preseribing
them can be given for those only who by the construction of the
fires have acquired the attribute of being owners of the sacred
fires.  In the smme manuner capability (to perform the duty is an
understoo ! qualification ) ; for the injunction applies only to those
who are capable (by bodily strength and health, mental power
ete.) to carry it out, according to the principle expressed in the
words “power (of understanding on the part of the hearer) co-
operates with the verbs expressing a certain sense™ (the verbs al-
thongh pos<essing a certain sense have no effect on a person not
able to uiderstand it.)—Ierewith we close the discussion of that
part of the Veda which is denoted by the nawme “ Injunction”
“Manfras” serve to reeall to memory the matters conneeted with
the sacrificial performance. By this their property of recalling to
memory the matters mentioned they have a purpose and it is not
Lo be supp‘oscd that {heir enunciation merely tends to produce
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gome unseen result, as it would be improper to assume merely an
un<cen result while a visible result (in this case the circumstance
of the performer of the saerifice being reminded of certain things)
exists,  Nor can it be maintained that the reeitation of the man-
tras is purposeless because the visible end of reminding one of cer-
tain things can be obtained by other means also (as f. 1. by the
brahmana-passages of the Veda which would point out the divin-
ities ete. of the sacrifice even without being combined with the
mantra-passages ); for (the exclusive use of the mantras for the
purpose) is founded on an injunction of a necessary arrangement
(nivama-vidhi) aceording to which the mentioned matters are to
be recalled to memory by means of the mantras only (not by any
other means). By an injunction of necessary arrangement is to be
understond aa injunction which., in the case of one particular instru-
ment being established (by some other means of proof ) with regard
toan action which can be performed by vations instruments, estab-
lishes the use of some other instrument which is not vet establizh-
ed ¢ by other means of proof).  As 1t is said “ An injunction takes
place when something is absolutely non-established; an injunction
of necessary arrangement when one alternative is already establish-
ed; when both alternatives are already established, (the injunction
required ) is called limitation (parisamkhy4).”  The sense of this
passage is as follows.—That kind of injunction which establishes
something not established by any other means of proofis called an
Injunction of something new (apurva-vidhi) (or simply “injunction”
as in the quoted €loka).  Such an injunction is contained £ 1. in
the passage »he who is desirous of paradise is to sacrifice”; for it
enjoins a sacrifice for the purpese of obtaining paradise which is
not established by any other means of proof.—That kind of injunc-
tion which establishes something that is partially (i. e, on certain
oceasinns) non-estubli-hed is called an injunction of necessary ar-
rangement (nivama-vidhi); as f. 1. the passage “heis to beat the
rice-grains.”  If it is asked how this passage can be said to estab-
lish something partially non-established, we answer: in the follow-
ing manner.  The passage does not intimate that the beating of the
ricegrains has the effeet of clearing them from the husks; (for a

speclal passage intimating thiz would be altogether unnecessary)
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as that circnmstance is well known from positive and negative in-
stances (it being a matter of common observation that the rice-
grains if beaten are freed from their husks while the husks remain
attached to the grains when the latter are not beaten). But the
passage has the purpose of a niyama whercby is to be understood
the supplving of a part (hitherto) non-established. For as the
freeing of the graing from the husks can' be cffected by more than
one means, one might leave aside the beating and begin to make
use of some other means (f. 1. of the finger-nails); for this case now
the beating being non-established the above quoted injunction
effects the supplying of the non-established part, viz. the injunc-

tion of the beating. Thus in a so-called injunction of niyama tho

purport of the sentence is a necessary arrangement which con-
sists in a non-established part being supplied. And this (in the
quoted example) means as much as the injunction of the partially
non-established beating of the rice-grains.—That kind of injunc-
tion which has the purpose of excluding one of two alternatives
both of which are established by some other means is called in-
junction of limitation (parisamkhyé-vidhi). Asf. i the passage
“five animals from among the animals having five nails may be
eaten (are lawful for food)” This passage has not the purpose of
establishing the eating of animals having five nails (is therefore not
an apirva-vidhi), as their being used for food is already establish-
ed (withoat any special rule) by the natural appetite of man.  Nor
has it the purpose of a necessary arrangement, as the eating of
animals having five nails and the cating of animals not having five
nails is established simultancously (the two not excluding each
other) and it ean thercfore not be said that the eating of animals
having five nails is partially non-established. For these reasons
the purpose of the passage must be to exclude the eating of ani-
mals not having five nails and it therefore is an injunction of limi-
tation. Injunctions of this kind are of two different kinds, the
limitation being either directly stated (Sranta) or implied (Idksha-
nika).  An example of the former kind is afforded by the passage
“for there only they sing™; for here the (directly enunciated) word
“only” intimates the exclusion of all stotras except the pavamdna,
An examplé of implied limitation is atforded Dby the mentioned
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passage “five animals having five nails may be eaten”; for this
passage does not contain anv word which directly expresses the
exclusion of other animals. For this reason merely implied limita-
tion must be admitted to be affected with three different imperfec-
tions. These are firstly, setting aside of what is directly mention-
ed (in favour of something implied only), sccondly assumption of
something which is not directly stated and thirdly rejection of
something already established (by other means).  As is said in the
$loka “on account of setting aside the matter directly stated and
assuming a matter not directly stated and rejecting something
established limitation is affected with three vices.” (In the quot-
ed passage the details of the three shortcomings are as follows).

The thing directly stated which is to be set aside i3 the eating

of animals with five nails. The matter not directly stated which

is to be assumed is the exclusion of the eating of animals not
having five mails. And the matter already established which
is rejected is the eating of animals not having five nails (the
means by which it is established being man’s natural appetite).
Two of these three imperfections lie merely in the words while
the rejection of something established lies in the matter itself.

(Finally it must be remarked that) Those mantras which do not
possess the power of reminding one of the things connected with
the sacrificial performance must, since no other alternative is left,
be assumed to contribute towards the unseen resnlt by the mere
circumstance of their being uttered and they are thercfore not pur-
poseless,

“Names” (as forming one of the constituent parts of the Veda)
have a purpose by their defining (or limiting) the matter enjoined.
So f 1. the word “udbhidi™ in the passage “he who is desirous
of cattle is to sacrifice with the udbhid (i. e. is to perform the sac-
rifice called udbhid).” 1In this passage the word “udbhid” is the
name of a sacrifice and effects the limitation of the matter (the sac-
rifice ) enjoined. This is to be understood a< follows. The passage
by pointing out a certain result enjoins a sacrifice not established
elsewhere. As it does not enjoin =acrifices in general ( that it does
not do this is shown hy the fact of a special result being mention-

ed) it must be assumed to enjoin a special sacrifice. If now the
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question arises what special sacrifice is meant, we learn from the
word “udbhid” that the sacrifice called udbhid is intended. Ud-
blid4 taken as a name fits into the sentence by means of the rela-
tion of inhering in the same abode or coordination (sdménadhikar-
anya), the sense of the whole passage being “he is to realize cattle
by means of udbhid the sacrifice” (in which sentence the two words
“udbhidd” and “ydgena” are coordinate).—That certain words
found in the Veda have to be considered as names appears from one
or the other of four reasons 1. from the danger of possessive indi-
cation 2. from the danger of split of the sentence 3. on account of
another scriptural passage declaring it 4. on account of the com-
parison with it (for the details of which reasons see the following).
In the passage already quoted viz. “he who is desirous of cattle
is to sacrifice with the udbhid” the word “udbhidd” must be as-
sumed to be the name of a sacrifice on account of the danger of
possessive indication. This appears from the following reasoning.
(If udbhid did not denote a particular sacrifice, the only other al-
ternative would be to assume that it denotes a certain instrument
by means of which the sacrifice is performed; an explanation which
might appear to be founded on the etymologv of the word.—But
then the following difficulties present themselves) in the first place
it is not proper to suppose that the passage contains the injunction
of the sacrifice with a view to the result and at the same time the
injunction of some secondary matter (an instrument) with a view
to the sacrifice ; for this assumption would involve a split of the
sentence (two different matters being enjoined in one sentence).
In the second place (if somebody should propose an other expla-
nation free from the mentioned defect) if the word “udbhidd” is
supposed to express merely a secondary matter (an instrument) it
would have to be said—as the sacrifice itself is not established by
any other passage—that the passage enjoins a sacrificial action
distinguished by a certain secondary matter, so that the sense
would be “he is to realize cattle by means of a sacrifice disting-
uished by the udbhid.” But in all such injunctions of sacrifices
distingnished by some secondary matter the assumption of posses-
sive indication has to be made, as alveady explained. (It is there-
fore prefertuble to take udbhid as the name of a certain sacrifice).
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sacrifices (not as denoting secondary matters) on account of an-
other scriptural passage declaratory of it.

In the passage “he is to sacrifice attacking with the $yena” the
word $yena is to he taken as the name of a sacrifice (and not as
denoting the material of the sacrifice) on account of “the compa-
rison with it (on account of the comparison of the sacrificial act
with a falcon, which comparison is contained in an arthavida-pas-
sage ) as this comparison can not take place in any other way (but
on the assumption of $vena denoting a certuin sacrifice). This
appears from the following reasoning. Whatever is enjoined (in
an injunction) is glorified (in the corresponding arthavida-passage).
It now the injunction was meant to enjoin the falcon (as the ma-
terial of the sacrifice). the arthavdda-passages would have to con-
tain a praise or the faleon. But the arthavdda-passage “for as the
falcon swooping down seizes his prey thus he (the sacrificer)
swooping down scizes his hating cnemy” can not be used as a
praise of the faleon as it clearly etfects the praise of something else

by means of comparing it to a falecon. Nor can the falcon be

praised by its being compared to itself, as in cach comparison the
quality of being that to which something is compared and the
qualitv of being that which is compared to something reside in
different things.—If on the contrary the passage enjoins a sacrifice

named §yena then the arthavida-passage is able to etteet the praise

of the sacrifice by comparing it toa falcon. Thus the word §vena

must be taken as denoting a sacrifice on account of the “com-
parison with it.”

(In addition to these four determining reasons which oblige us
to explain certain words as names of sacrifices) Some assume a
fifth determining reason of this kind viz. the greater weight of the
secondary matter as taught in the originative injunction (utpatti ).
A< an example of this they quote the passage “he is to sacrifice
with the vai$vadeva” and declare that the word “vai§vadeva” is
to be taken as the name of a sacrifice and is not meant to enjoin
the Visve-devas as the divinities of the sacrifice, on account of the
greater weight of the divinities Agni ete,, which are already en-
joined by the originative injunctions referring to this sacrifico
( which are contained in the passage “dgneyam ashtakapalam nir-
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vapati, sasumyam charum etc”).—But in reality (it is unnecessary to
agsume this fifth determining reason) as the circumstance of “vais-
radeva” being a name already follows from the third of the four

reasons detailed above. For with regard to the sacrifice under

consideration there is found a statement, in the shape of an artha-
vida which establishes the Vidvedevas as a secondary matter, viz.
“that all the gods (vi§vedevds) sacrificed together that is the vidve-
deva-quality of the vai$vadeva.” (It thercfore appears that the
passage quoted above has not the purpose of pointing out the Visve-
devas as the divinity of the sacrifice and consequently the word
“vaiSvadeva” is to be taken as a name).

By prohibition (nishedha ) we understand sentences turning off
man (from some action); for the purpose of sentences of pro-
hibition lies exclusively in their effecting (man’s) turning away
from actions which would be the cause of some disadvantage.
The details are as follows. In the same manner as an injunction
conveying an instigation in order to give effect to its instigatory
power intimates that the thing enjoined f.i. the sacrifice is the
instrument for obtaining some desired result and thereby insti-
gates the person towards it, in the same manner a prohibitory
passage as f i. “he is not to eat kaladja” conveving the idea of
turning off (from some action) in order to give effect to its power
of turning off intimates that the thing prohibited as f. i. the eating
of kalaiija is the instrument of bringing about some highly un-
desirable result and thereby turns man oft’ from it. If it is now
asked how a prohibitory sentence conveys the idea of turning off
from something, wo answer as follows.  The sense of the word “not”
is not conneeted with the sense of the root (of the verb in the pro-
hibitory passage); for although the two words stand in immediate
proximity the sense of the root presents itself as standing in subor-
dinate relation to the actual creative energy (drthi bhivana) which
is expressed by the suftix (of words like bhakshayet). For some-
thing which presents itself as standing in subordinate relation to
one thing can not be connceted with something else.  Otherwise
in the sentence “bring the king’s man™ (lit. the king-man, rdja-
purusha ) the king himself would enter into relation with the action
(while in reality the king only stands in relation to his servant, the
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latter in his furn being the object of the action expressed by
“bring ™). Therefore the sense of the word “not” stands in rela-
tion to the sense of the suftix only and here again not to the 4rthi
bhiavand which is expressed by that element (of the suflix) which
denotes the verb-——tor the dethi bhdvand presents itself as standing
in subordinate relation to the instigation expressed by that clement
which denotes the optative—but to the verbal bhdvand denoted by
the optative element of the sufix, the verbal bhdvand occupying
the chief position of all.  Thus the nature of the word “not™ is to
intimate the thing opposite to the thing with which it (the word
“not") is lagically connected,  As in the sentence “the jar is not”
the word *‘not " standing in connexion with the word “is” intimates
the non-existence of the jar which is the opposite to the jar's exist-
ence, in the same way here (in prohibitory passages) the word
“not” standing in connexion with the optative exelusively inti-
mates the turning-off (from some action) which is the opposite to
an instigation towards what is expressed by the optative. For as
on hearing an injunctive sentence a person has the idea “that one
(the speaker) insticates me”, a person on hearing a prohibitory sen-
tence has the conception of a turning off 1. e. of an energy tending
to produce in him (the hearer) a cessation of activity ; which idea
may be expressed in the sentence “he is turning me oft” There-
fore in the case of a prohibitory sentence the exclusive sense of
the passage is a turning off.

Where there is however an obstacle in the way of the word
“not™ being connected with what is expressed by the verbal sut-
fix, it is connectud exclwsively with what is expressed by the root
itself.  Nuch obstacles are of two kinds 1. the heginning with the
phrase “his vowed ob<ervances are as follows” and 2. the contin-
gent probability of a vikalpa (option ).

An example of the former kind is fo1 fonnd in the following
passage “he i not to Jook at the rising Sun” as this sentence is
read after a commencement has been made with the words “his
vowed observances are as follow<”  For this reacon a paryudisa
(not a pratishedha) is to be assumed here () For as the word.

(1) In the case of “not” bheing connected with the kriyi the sentence is called a

pratishedha, wlile 1t1s tetmed a paryuddsa if the “not” negutives'a nfman or the
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“yrata” (vow or vowed ohservance) has the settled meaning of
somcthing which is to be done, the clause “his vowed observances

are as follows” heging the enumeration of the vowed observances

of the Sndtaka as things to be done. If now the question arises

“what arc the things to he done?”, sentences like “he is not to
look at the rising sun” must be taken as intimating something to
be done.  Otherwise the syntactical unity of the former and lattor
sentences would be destroyed.  Thus the sense of the verbal suf-
fix is not to be considered as connected with the seuse of the word
“not”, as in that case the passago could not be understood as ex-
pressing a thing to be done. For a “not” of that kind (i e a
“not” connected with the sense of the verbal suffix) would express
only a turning away (from svwme action) which is the contrary of
the instigation conveved by an iInjunction ; and such a turning
away does not express something to be done.  Therefore in the sen-
tence *“he is not to look at the rising sun” the word “not” express-
es by indieation (lakshand) the vow of not-locking which is the
opposite of what is expressed by the root (in tksheta); for not-look-
ing may he taken as something to be done,  So that the whole sen-
tenee has to he explained as follows “he is to effect (bhavayet) by
means of the resolution of not-looking which (resolution) hus for
its object the sun.  And if it is asked “what is he to effect there-
by 2" the destruction of evil which is intimated by the complerent-
ary senfence “from so much sin he becomes separated” connects
itself (with the bhdvand) as the thing to be effected.  And in this
manner the svntactical unity of the former and the latter sentences
(which wax spoken of above) 15 estallished—Nor must here the
ohjection be raised that there is no reason for the resolution of -
not-looking only heing conncected with the bhavana as there are
different other things which are opposite to the sense of the root ;
for these ditferent other things are not things (or “the things™)
to be done and can therefore in the case under consideration not

he conuneeted with the bhdvand. (1)

dhdtviurtha , m which cuses the “ na’' might be replaced by the ““a’’ of a compound

word as “ abrihmana,
(1) The commentary on this passage runs as follows: But as many things might be

done contrary t@ the looking which 1s the sense of the root how is it that with regard



(42)

The seeond (kind of obstacle to the negative particle being con-
neeted with the verb) applies to passages as the following one “he
13 to say ve vajdmahe at (the biginning of) all vAjvas, not at the
anuvijas.”  Tor here too we must assume a prohibition of the kind
called parvuddsa as otherwise there would be the probability of
an option (optional procedure, vikalpa). The reason for this i3
as follows. If in the quoted passage the verbal suftix were con-
necred with what is expressed by the particle “not”, the mantra
“ve vajamahe” would be prohibited in the case of the anuyéjas, the
sense heing “at the anuydjas he is not to say ye vajdmahe.”  But
a prohibition (pratishedha) must be preceded by an establishment
(by some means or other, of what is prohibited) as only a matter
previetsly established can be prohibited.  This establishment can
only be found in the seriptural passage “he is to say ye yajimaho
s” (for there 1s no other means by which the employ=-
mont of this mantra could be established).  But if something pre-
viously established hy a seriptural passage is prohibited, (by an-
other seriptural passage) only option (vikalpa) can take place and
not coraplete sublation (biddha) (of the former passage by the lat-
er ) Lecanse the scriptural passage on which it (1. e. the employ-
monc of the mantra) bases is not capable of complete sublation by
means of another seriptural passage as this is the case with pas-
sion forming the base of the establishment (of some act.—Paxsion
mav Instizate a man to the murder of a Brdhmanpa which latter
act is therefore said to be established by passion ; here however
scriptnral passages like “a brdhmana is not to be killed” step in

at tho v{jvd
1is

to e 1ot 1 passave the resolution of not Jooking alone is accepted as capable of being
the mnstrument of the bhivand ?—"The answer to this objection is : Although different
other things as f 1 covening the eyes with a cloth might be considered as being the
opposites of the looking which is the sense of the root, ncvertheless, the sentence not
convey.ne the idea of any particalar energy of the body or of speech while at the same

t.re mentsl activity is not prohibated theie is left only a particalar mental cneigy viz,

the resclution of n t looking (as the instrument of the bhdavand). The reason for this

is given 1n the clause of the text ¢ for these etc”’  Because these different other things
as f. 1. covering the eves with a cloth can not be meant as that which 15 to be done,

only «omething el~e opposite to the looking which 1s the sensc of the root and extend-

ing to all actions 15 fic to be connected with the bhavang. For this reasan the resolu-

tion of not looking wlich is opuosite to the sense of the root is fit to be connected

with the bhivaud as 1t (viz. the resolution ) extends to all actions.
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and hy their superior authority completely sublate the dictates of
passion.  On the other hand one seriptural passage can not com-
pletely sublate another as it has no claims to superior authority).—
Nor must it be objected that as the general seriptural passage “the
oblation is made into the Ahavaniya-fire” is sublated by the spe-
cial passage “he is to make the oblation on the foot-print”, in the
same way the passage “not at the anuyéjas” sublates the preceding
passage “he says ye yajimahe at the yjyds”; for only such serip-
tural passages as are independent of cach other stand in the rela-
tion of that which is sublated and that which sublates. For the
quoted passage about the homa to be made on the footprint docs
not, in order to enjoin its purport, stand in need of the passage ab-
out the dhavaniya and is therefore independent. But in the case
under consideration the prohibitory passage (na anuyéjeshu)
stands, in order that the thing to be prohibited may be established,
in need of the preceding passage “he is to say the ye yajamahe at
tho ydjyds” and is therefore not independent. For this reason in
the case of a thing enjoined by one scriptural passage being
prohibited by another only option (vikalpa) is posstble (and not
complete sublation of one rule by another). DBut to assume option
is not proper, because its consequence is the partial non-authorita-
tiveness of seriptural passages. For if the ye-yajimahe is employ-
ed with the anuydjas the authoritativeness of the clause “not with
the anuydjas” is not upheld, in the same way as the authoritative-
ness of the passage enjoining the usc of barley for the sacrifice i3
not upheld when the sacrifice is performed with rice. Morcover
the assumption of vikalpa would involve the assumption of a
double unscen result as the injunction as well as the prohibition
aro for the benefit of man (purushartha—The employment or
non-cmployment of the ye-yajimahe do not contribute anything to-
wards the svardpa of the sacrifice, are not kratvartha; an adrishta
has therefore to be assumed as the result of cach).  For these rea-
sons the passage under consideration ean not be explained as con-
taining o pratishedba (where “not” negatives the verb) but we
must consider “na’ as connected with the word “anuyvajas” and
take the passage as a paryuddsa.  So that the proper understand-
ing of theescuse of the passage is as follows “hLe iy to use the
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mantra yo- VﬂJ&Il]'\h(‘ with the yijyds other than anuyfjas™, as the
particle *na” conveys by indication the notion of (those yijvis)
which are different from the anuydjus.  And thus option has not

to be admitted.  And this sentence (1. e. the sentenee constructed

our of the words na anuvdjeshu viz. “heis to use the ye-yvaji-
malie with the vdjvds other than anuydjas ™) does not enjoin the
use of the ve-vajimahe as the latter is already established by the
preceding elause, viz, “he s to use the ye-vajémahe with the yij-
vis", but merely enjoins with reference to (as an anuvida to) the
ve-vajimahe already established Dy a general text its (the ye-
vajyds which are other than anu-

vajimahe's) belonging to those y
vajimahe

viijus.  So that the sense of the sentence is “the ye-y
which is uttered with the y§jyvis is to be uttered with ﬂmso only
whichi are other than snuydjas.”  But-—it might be objected—uc-

cording to the above cxplanation a parvuddsa-prohibition would
not he different from a so-called upasamhdra whose purport is to
restriet to some particular case somothing established by a serip-
tural passage of general application.—To this we reply that it i3

not so. Foran uhmxm rira has the purport of 1estricting to that

only (i. e. to that which ix mentioned in the upasamhira-passage);
a~f 1. the fourfold division (of the saerificial cake) which is es-
tablished by the general text “he is to divide the cake into four
parts” is restrieted to the dgneva purodida exclusively by the special
text “he is to divide the duneva purodidda into four parts,” A par-
vivldsa on the other hand has the purport of restricting something
cenerally established exelusively to what is different from the spe-
cial thing (mentioned in the parvadidsa ) Thus it appears that par-
vwlisn and upnzamhdra are different—Sonctimes, no other possi-
bility hetug lefr, a simple pratishedha has to be aceepted although

thereby the probability of a vikalpa arices. Thus f. 1. although

from the prohibition of the tuking of the <hodadin-cup which {pro-
hibition) is established by the passage “at the atirdtra he is not to
take the <hodain-cup” the probability of a vikalpa wises (1. e.
the optional taking or not-taking of the shodadin-cup at the ativd-
tra), neverthcless the passage can not be taken as a parvudisa
(wherchy option wonld e precluded ) hecanse this is nnpossible,

For the following reazons. It the word “not” were connected
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with the word “the shodadin-cup”, the sense of the passage would
he “at the ativdtra he is to take the cups other than the <hodadin”;
but such an interpretation is impossible as it would be in open
conflict with the express injunction contained in the other passage
“at the atirdtra he is to take the shodadin.”  1f on the other hand
the word “not” were eonnected with the ativdtra the sense of the
passage would he “he is to take the shodadin at the sacrifices other
than the atirdtra” and this explanation again is impossible as it
would be in conflict with the injunction of the shodadin (for the ati-
ritra).  For these reasons, no other possibility heing left, the pas-
sage can only be explained as a prohibition of the taking of the
shodasin-cup which is established by another scriptural passage.
And to this explanation it must not be objected that it involves a
vikalpa, because a vikalpa too is to be acknowledged (nnder certain
cirenmstances). The following difference (hetween the several
case~ where a pratishedha has to be acknowledged) is however to
be noted. In the ense of a pratishedha of one thing arvising from
vikalpa (in the case of one thing established by some seriptural
passace being prohibited by ~ome other seriptural passage enjoin-
ing the contrary) the thing prohibited is not the cause of any disad-
vantage (anartha) beeause in that case the injunetion as well as the
prohibition are mervely for the sacvifice’s sake (kratvartha; not
purushirtha—Tn the example given above the taking ax well as
the not taking of the shodaéin are kratvartha, contribute to the out-
ward form of the sacrifice).  On the other hand in those cases
where there iv no vikalpa and the establislment (of what i+ sub-
sequently prohibited by a seriptural passage) hases on the narural
passion of man only, and the prohibition is fov the sake of man,
there the thing prohibited is the cause of disadvantage as f. 1. the
cating of kalanja which i< prohibired hy the passage ** he is not to
eat kalanja™ ¢ for hieve only the prohibition of eating 1+ for the sake
of man.—Nor i> it to be objected that in the same way a vikalpa
would result from the prohibition of things established by serip-
ture as giving, making offerings ete. which prohibition is conrained
in the passage “the man who has undergone initiation is not to
cive, not to make offerings ete.””; for in this case although the

proflubiion®l giving, offering cte. which things are of their own
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nature for the purpose of man is not for the purpose of man the
forbidden thing is the cause of disadvantage to man. The reason
of this is that the prohibition of these things heing for the purpose
of the sacrifice they (1. e, giving, offering cte. if done by the dik-
shita) wonld destroy the power of the sacrifice.  An analogous
case is presented by the prohibition of approaching one’s wife at
the proper scason (approaching one's wife at the ritu is generally
enjoined but would in spite of that be a cause of disadvantage to
the dikshita beeause it wonld destrov the eficacy of the sacrifice).
(The result of which is that in the two last mentioned cases thero
is no epening for vikalpa).

Scntences whose purport is either praise (glorification ) or blame
are called arthavida.  Such sentenees effeet a matter with a pur-
pose by indication (Likshunid: the sentenees taken by themselves
not being able to erfeet any purpose).  For the arthavida-sen-
tences, there being no purpose in their conveying merely their
own sense, by indication convey praise or hlame of matters to be
enjoined or prolubited. as they wouald be open to the reproach of pur-
posclessness 1f their only ohject were (1o convey) their own sense.
CThis latter scatement i< based on the sdma I 2. 1) “on account
of the (whole) veda referring to actions™ (if the arthavdda-pas-
saces were taken as merelyv intimating their own sense without be-
ine conneeted with the passages expressive of injnnetions and pro-
Libidons they would be purposeless as the whole Veda avowedly
vefiers 1o actions, things to be done.  The arthavidas are therefore
to be taken as containing praise or blame of the actions enjoined or
ages).  Nor is it possible

prolnbiced in the vidhi-and nishedha-pas
to assmme purposelessness (of the arthavada-passages ), as the lat-
ter 13 rendercd Dmpossible by the arthavddas being comprised in
the inpmetion of <study contained in the passage “sviidhyavo” dhye-
tavyah™ which aives to nnderstand that the whole Vedai~to be stud-
tedand notifies the whole veda's effeting matters having a purpose,

Arthovida-passazes are of two different kinds being either eom-
plements of vidhi-passaces or complements of  uishedha-pas-
cires. Thus the pasage “Viyu indeed is the swiftest divinity
cre.-—which forms a complement of the injunclive passage “he
who is desivous of prosperity is to offor a white animal to Viyu
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cte.”—has the purpose of intimating a glorification of the matter
enjoined.  On the other hand the passage “he howled 5 that he
Lowled (arodit) that is Rudra’s Rudratva cte.”—which forms a
complement to the prohibitory passage “silver is not tohe given on
the sacrificial grass ete.”—has a purpose by intimating the blame-
worthiness of the matter prohibited—Nor must onc raise the ob-
jection that the arthavida-passages are (nevertheless ) purposeless
because the idea of praiseworthiness or blameworthiness is of no
practical use.  For these ideas have a decided use because they pro-
mote the activity of man who from laziness or other reaxons does
not set to work (fo perform what is enjoined in the vidhi-passages )

Again arthavada is of three different kinds as it is said in the
§loka “in casc of contradiction it is gunavdda; in case of assevera-
tion it is anuvada; in case of the absence of both it is bhdtdrtha-
vida; thus arthavdda is of three different kinds.”  The senso of
this Sloka is as follows.  An arthavdda is gunavdda i. e. statement
of some quality, if it contradiets some other means of proof.  As
f. 1. the passage “Xdityva (the sun ) is ydpa ( the sacrificial post ).”
There as the sameness of the ydpa and the sun is contradicted by
pereeption, the passage establishes by indieation (laksland ) tho
quality (of the ydpa) being shining like the sun.—Arthavada if
conveving a sense already established by another means of proof
1s called anuvdda, reiterative statement.  As £ 1. the passage “Ag-
ni (the fire ) is o remedy against cold”; for here the quality of
fire Leing opposite to cold is already known from sensual pereep-
tion.—A statement conveving something which is neither estab-
lished by another means of' proof nor in conflict with such a one
is ealled a Dhndtdrthavida, a statement regarding something which
has happened. As 110 the passage © Indra raised the thanderbolt
against Vritra.”

Thus we have established that the entire veda which consists of
sentences like “he who s desirous of paradise is to sacrifice ete,” im-
mediately or mediately effvets duty (dharma ) consisting in sacri-
fices efe. Such (acts of ) daty if done with a view to that (result)
with a view to which they are cujoined are the cause of that par-
ticular vesule, if done with the intention of making of them an ofter-

ing to God (isvara) they are the cause of the highest beatitude.



(48 )

Nor can it he said that there is no authority for performing such
acts with the ttention of making of them an oftering to God; tor
the following passage of the Bhagavadgita furnishes the required
anthority “whatever yvou do, whatever vou eat, whatever you sacri-
fice, whatever vou give. whatever youdo in way of penance, Kaun-
teva, do it all as an offering to me.”  And the anthoritativeness of
Swrit is established in the pada treating of Swriti (I 3. ) by

the arguument of its being based on Sruti.

For the easy understanding of voung students the wise Bhiskara

has composed this saecinet compendium ol the subjects treated in

the Jutminiy a-Sistra.
Hevewith is tinished the compendium of the Pdrva-Mimdmsd

which is entitled = Aetha-simgraha”™ and which was composed by

Maliop tdbydya Lungdksthi Bhaskara,



ADDITION® AND CORRECTIONS.

Translk p. 1. 1. 22 <o that the begiuning aphorism (i. e. the
tivst aphorism of the Mimdmsd-darSana ) means ete.

P. 6. L 12 after “material” add @ so that, by mcans of the
possessive indication contained in the word soma, the sense of the
sentence is “he is to effect the desired result by means of the
suerifice distinguished by soma.”

P 48, L. 10: succinct,
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